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Paul Harrison, Jens-Uwe Hartmann and Kazunobu Matsuda 
Introduction 
The importance of the Larger Sukhävativyühasütra in East Asian Buddhism is abundantly clear, 
and yet, paradoxically, the history ofthis prime description ofthe Buddha oflnfinite Light and his 
radiant realm is shrouded in darkness and obscurity. The same is true generally of the initial phase 
of the Mahäyäna Buddhist tradition for which this work provides the fullest Indian scriptural 
expression, i.e., so-called "Pure Land Buddhism." Until now the principal sources of illumination 
have been the various Chinese translations of the text, especially the earlier ones, but they too 
present problems, introducing further shadowy complications into the picture rather than clarifying 
it. However, in broad terms it can be said that the study of these Chinese versions-a field in 
which Japanese scholars have done especially productive work, no-one more so than Fujita 
Kötatsu1-has allowed us to distinguish two major recensions of the text, an Early Recension 
represented by the two oldest translations (those ascribed to Lokak~ema and Zhi Qian), and a Later 
Recension represented by the versions attributed to Bodhiruci and Faxian, as weil as by the 
Sanskrit text and the Tibetan translation. Somewhere in between these two recensions (but closer 
to the Later) hovers the Chinesetranslation ascribed to Kang Sengkai. 
The full details of these five Chinese versions oftheLarger Sukhävativyühasütra (hereafter 
LSukh) are as follows. They are arranged according to their presumed chronological order, and the 
Chinese sigla used later in this study are supplied. 2 
( 1) T. 362, F o shuo amituo sanyesanfo saloufotan guodu rendao jing ~~llilBfffrt:.:=.Im.:=. !Jti\iil!l ~itJIMr 
)..J!H.ill, attributed to the Wu Dynasty translator Zhi Qian ::$Z~ (fl. c. 220--257), but almost 
certainly by the Han Dynasty translator Zhi Loujiachen 3Z1J"Jtill~ or Lokak~ema (fl. c. 170-190 
C.E.)? Siglum: ~. 
(2) T. 361, Fo shuo wuliangqingjing pingdengjuejing ~~~l!:m'1J-'JZ~~.*.ill, attributed to Lokak~ema, 
but in all probability a revised edition ofNo. 1 (T. 362) made by Zhi Qian, and therefore dating 
from the period 220--250 C.E. Siglum: ~. 
*The authors would like to dedicate this study to Professor Fujita Kötatsu, in recognition of his prodigious scholarly 
contributions to research on the Sukhävati tradition and its scriptural sources. 
1 See especially Fujita 1970 and Fujita 1992-96. To these contributions one should add inter alia the extremely 
useful synoptic edition of Kagawa Takao (Kagawa 1984). The authors would like to acknowledge the generosity of 
Professors Fujita and Kagawa in providing them with copies of their valuable books, which have greatly assisted the 
present work. 
2 Two other versions arenot listed here, since they arenot taken into account in this study. The first is the single ms 
fragment of another, hitherto unknown Chinese translation of the LSukh published by Kudara ( 1989)-this falls in a 
part ofthe textnot covered by the Sch0yen find, viz. the beginning ofthe Vow Section. The second isT. 364, Fa shuo 
da amituo jing ~~::kllilBfffWt:*.!ll:, which is not a true translation at all, but a synoptic edition of the Chinese text 
compiled by Wang Rixiu .:E Bf* (fl. 1162-1173) on the basis offour existing renditions (i.e., TT. 360--363). 
3 Some ofthe evidence for this is reviewed in Harrison 1998: 556-557. See also below. 
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(3) T. 360,Fo shuo wuliangshoujing f91l-m~:ll~t;!l!, attributed to the Wei Dynasty (220-265) translator 
Kang Sengkai mtf~~ or Sailghavarman, but most probably the work of Buddhabhadra (359--429) 
and Baoyun 1\fif and therefore dating from 421. 4 Siglum: 1~. 
( 4) T. 31 0.5, Wuliangshou ntlai hui ~:ll=:tmP: W/" (part ofthe Chinese lvfahäratnakiitasütra), produced 
during the period 706--713 by Bodhiruci (fl. 693-713). Siglum: ff.. 
(5) T. 363, Fo shuo dasheng wuliangshou zhuangyan jing ~Jm**~:li-Jl±iUl1, dated 991 and 
attributed to the Song Dynasty translator Faxian rt~ or Dharmabhadra, otherwise known as 
Tianxizai 7(,1~!,2~ (fl. 980--1000). Siglum: rt. 
Of these translations it was the third, the so-called Kang Sengkai version (T. 360), which East 
Asian Buddhists came to regard as the standard text, and which provided the foundation for 
exegesis and practice. In the deliberations of Western scholars, however, pride of place has been 
given to the Sanskrit version, first edited by F. Max Müller and Nanjio Bunyiu (Nanjö Bun'yü) in 
1883.5 This editio princeps was eventually supplanted by the one published by Ashikaga Atsuuji in 
1965. Although it improves many doubtful readings in Müller & Nanjio's text, partly on the basis 
of the text-critical notes of Wogihara Unrai, the Ashikaga edition is not without its own problems. 
In fact no existing edition is entirely satisfactory, although difficulties can sometimes be solved by 
recourse to the synoptic edition of Fujita ( 1992-96). This massive work describes and presents all 
38 surviving manuscripts of the Sanskrit text known at the time.6 They all seem to have come 
originally from Nepal, although some of them are now kept in libraries elsewhere in the world. Of 
the 38, two are palmleafmss dating from the middle ofthe 12th century (Fujita's Rand Nl), the 
remaining 36 being paper copies made between the end of the 17th century and the first half of the 
20th century (see Fujita 1992: vii-xii and 1996: v-vi for a full description of the situation). The 
Nepalese manuscript tradition of the LSukh, therefore, is for the most part extremely late. Despite 
this, the Sanskrittext can be grouped with the Tibetan translation7 and the later Chinese renditions 
insofar as they all bear witness to a recension ofthe text which differs from the recension represented 
by the two oldest Chinese versions. 8 These differences are not trivial, and since they tell us a great 
deal about how the Sukhävati tradition developed, they deserve close attention. 
When we come·to study the two oldest Chinese translations, however, we find that they are 
not entirely separate renditions, but are, in most respects, different versions of the same text. That 
is to say, T. 361 tums out to be a revised edition, most probably made by Zhi Qian, ofT. 362, 
which was almost certainly the product of Lokak~ema or his school, with the addition by Zhi Qian 
of a number of new passages here and there. To put it more carefully, both T. 361 and T. 362 are 
4 For a review of the evidence for this see Fujita 1970: 62-96. Cf. also G6mez 1996: 126--130. 
5 See Müller and Nanjio 1883. The text is reproduced with a Japanese translation in Wogihara et al. 1972: 4--159. 
6 Parts I & II ofFujita's work describe and present 34 mss. The testimony offour new mss is added in Part III. 
7 The Ti betan translation is entitled 'Phags pa 'od dpag med kyi bkod pa ies bya ba theg pa chen po 'i mdo (= Skt. 
Ärya-amitäbha-vyüha-näma-mahäyäna-sütra). It was made in the early 9th century by Jinamitra, Dänaslla and Ye ses 
sde. A diplomatic edition ofthe sNar thaii. blockprint version recording the variant readings ofthe Tokyo or Kawaguchi 
Manuscript Kanjur and the sDe dge and Peking blockprint editions is tobe found in Wogihara et al. 1972: 213-339, 
accompanied by a Japanese trans1ation by Kawaguchi Ekai. 
8 Fragments have also been preserved of a Uigur version, for which see Zieme 1985. This tums out to be a 
translation-rather loose in places--of T. 360. Zieme presents 7 fragments of the Berlin ms of this text, only one of 
which (No. 7) falls in apart ofthe text covered by the Sch0yen ms (in this case Section 1d). Its wording follows that of 
T. 360 quite closely, indicating its parentage. Fora Khotanese fragment, clearly coming from the early part ofthe text, 
see Emmerlek 1992, No. 18.21, referring to Bailey 1963: 123 (no. 219). According to Fujita (1992: xv), this is based 
on a Sanskrit original. 
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imperfect reflections of an archaic Chinese translation of the LSukh in its Early Recension, a 
translation to which we can give the title Da amituo jing *llor3mWt:#~, and large parts of which we 
can reconstruct on the basis of these two texts (with the additional use ofT. 360 in places). A 
preliminary discussion of this complex situation may be found in Harrison 1998: 556-557, but 
later, it is hoped, readers may refer to the full study by Harrison now in preparation. Although the 
matter of the Da amituo jing need not detain us further here, one of the problems raised by the 
study of these two early Chinese witnesses of the Early Recension has been the fact that we have 
no Indic evidence to support them: all Sanskrit manuscripts of the LSukh are relatively late and 
belong to the Later Recension. It is difficult, then, to know whether the differences displayed by 
t~1e Da amituo jing have their origin in an Indian tradition, or are the product of Chinese Buddhist 
creativity in its earliest phases.9 
Now at last the Buddhist Manuscripts in the Sch0yen Collection have opened up for us a 
window, albeit a small one, into the Sanskrittradition of the LSukh. Fragments have come to light 
of three folios from a manuscript which can be dated on paleographical grounds to around the 6th 
01 7th centuries.10 These fragments preserve a version of the LSukh which differs markedly from 
the Sanskrit text as we know it. What is more, while the Sch0yen Redaction of the LSukh, if we 
can call it that, thus differs from the Later Recension, it does not accord with the Early Recension 
either, at least as witnessed by the Da amituo jing. And yet in at least one respect it is closer to 
Lokak~ema than it is to Ashikaga. What we have here, then, is a third recension of the LSukh 
which agrees with no known version of the text. Furthermore, its provenance, although not entirely 
certain-as is the case with all the Sch0yen mss (see Braarvig 2000: xiii)-is without doubt 
somewhere in Afghanistan, possibly the Bamiyan area. This is of some import, since up to now no 
ms ofthe twoSukhävativyühasütras has been found in what Richard Salomon (1999: 3) has called 
the area of "Greater Gandhära," a fact which has been pointed out by Gerard Fussman in a recent 
important article about the Sukhävati tradition (Fussman 1999: 551 ). 
In this light it is a pity that the material covered by our fragments falls at the very end of 
the text, rather than in the section which is of greatest importance in the history of the text (i.e. the 
Vow Section). And yet the fragmentsarenot without historical significance. First, they testify to a 
version of the LSukh in which Maitreya (under the name of Ajita) plays apart towards the end. 
Second, they preserve the remains of at least 18 verses which appear in no other version, and this 
seems to be in line with a finding arising from the study of the Da amituo jing: that the gäthäs in 
the LSukh tended to "float" as the text was transmitted, appearing in different places and different 
combinations in different versions. In this particular instance the verses in question ( or rather, 14 
of them) appear to have floated right out of the text, to come to rest in another sütra preserved in 
the Taishö: the Fo mingjing&f,;ßNfi (* Buddha-näma-sütra), ofwhich we have two Chinese translations, 
T. 440 and T. 441. 11 Of course we cannot know at this point where they came from in the first 
9 The latter is clearly the case with the farnaus "Five Evils" passage, which falls near the end of the text. 
10 This date is suggested by the script, the so-called "Gilgit/Bamiyan Type I," in which many of the Sch0yen mss are 
written. On the problems of assigning a more precise date to mss using this script, see Lore Sander's comments in 
Braarvig 2000: 299--300. 
11 The initial identification of these verses was made by Matsuda Kazunobu. They appear at 159a23-<:2 in T. 440, and 
260c12-26la10 in T. 441. The translation is virtually identical in both texts, except that the former inserts after each 
verse (beginning with V. 5) an invocation to the Buddha named in that verse, e.g. Nanwu dangfang Zizaibaodeng fo m 
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place: the recension of the LSukh which our fragments represent may well have taken them from 
another, as yet unknown source. And it is also possible, as will be discussed below, thät 1:hese 
verses do not belong to the LSukh at all. 
Below, after presenting a description and transliteration of the fragments, we provide a 
reconstruction of the text insofar as it can be restored on the basis of what was hitherto the 
standard Sanskrit version, which we will henceforth call the "Nepalese Redaction."12 Since we are 
obviously dealing with two distinct redactions here, the process of reconstructing text is fraught 
with uncertainty, and so its results are especially tentative. For the text of the fragments we fumish 
our own English translation, which the reader may compare with the renditions of the Nepalese 
Redactiontext by F. Max Müller (in Cowell et al. 1894: II, 1-72; also in Wogihara et al. 1972: 
372-443) and Luis G6mez (1996: 61-111), for which we give the page references. The corresponding 
portions of this text are then supplied according to the Ashikaga edition (A) as emended by Fujita, 
apparently on the basis of the abovementioned palmleaf mss R (the base text of A) and N1, which 
often read against all the other Nepalese mss.n Following the Sanskrit, the relevant sections in the 
,_ five Chinese versions listed above are given. 14 The text of these has been input from the CBET A 
Chinese Electronic Tripitaka Series, and then checked against the Taishö; it has been edited in the 
light of variant readings given in the Taishö's own apparatus, and repunctuated where appropriate. 
For English translations ofT. 360 the reader should refer to G6mez 1996 and Inagaki 1995, while 
forT. 310.5 an English rendition can be found in Chang 1983 (the references for these are given in 
footnotes ). The remaining Chinese versions have yet to be tumed into English, although an annotated 
translation of T. 361 and T. 362-or rather, of the Da amituo jing on which they are both 
based-is undoubtedly a desideratum. 
While our division of the text of the manuscript into paragraphs facilitates comparison with 
other versions ofthe LSukh (similarly divided into paragraphs), the fit between these versions is so 
imprecise in places that it may be difficult for the reader to grasp the essential structural differences 
between them. Nor do the various paragraphs ( or parts of them) always occur in the same order in 
different versions. The table on pp. 184f. is an attempt to clarify this situation, by dividing the 
portion of the LSukh (in all its versions) relevant to our ms into sections and assigning them 
numbers (the sequence ofwhich is artificial and should not be understood as indicating any natural 
:IAO!t;IJ ErtE}l~{?ll: "Hail to the Buddha Self-Existent Jewel Lamp in the Eastem Direction!" This provides a useful 
check on the name as it appears in the text, but-more importantly-it indicates a liturgical function for this set of 
verses as a whole. See below for a further discussion. 
12 Although the terms "recension" and "redaction" are roughly synonymous, here we use the former to distinguish 
different phases in the evolution of the textual tradition of the LSukh as a whole-phases involving substantive 
revision and redrafting of the text-while employing the latter to refer to different versions of the Sanskrit text in 
particular. This usage is, we admit, problematic, because we know so little of the history of the text, and yet may be 
implying more than actually happened, but we find it necessary to make distinctions which go beyond those that obtain 
between different "versions" or "copies" of the text. In effect we are attempting to distinguish different groups or 
"families" of versions. There is thus no longer a single entity we can call "the Sanskrit text of the LSukh," if indeed 
there ever was. We now discem two distinct redactions ofit (Schoyen and Nepalese), both ofwhich appear to belong 
to the Later Recension of the text, although one could also take the view that the Schoyen Redaction reflects an 
intermediate recension lying somewhere between the Early and the Later. 
13 This edition appears in Fujita 1992-1996. Given on the top line of every page with the siglum Af, it corrects the 
many misreadings and mistakes of the Ashikaga edition, and restores traditional punctuation. We would also like to 
thank Yoshimichi Fujita, whose electronic version of the Ashikaga edition we made use of for text input. 
14 The Ti betan text is left out of account in this study, since it generally agrees closely with the Nepalese Redaction. 
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order). The sections do not always coincide with the paragraphs of our edition, some ofthem being 
lengthy passages, others single sentences. In the table the key to them appears on the lefthand side, 
whereas the table on the facing page indicates the order in which (and the extent to which) these 
sections appear in the different versions of the LSukh, including our ms. 15 These versions are 
arranged in chronological order: the original translation from which T. 362 and T. 361 both 
descend was produced by Lokak~ema c. 170-190 C.E.; T. 360 dates from 421; the Sch0yen ms is 
assigned to the 6th-7th centuries on paleographical grounds; Bodhiruci's translation, T. 310.5, was 
produced during the years 706-713; and T. 363 was made in the year 991. The version of the text 
represented by the Tibetan and the Nepalese Redaction of the Sanskrit is assigned to the early 9th 
century, the date of the Ti betan translation, since even though our oldest Nepalese mss are mid-12th 
century, the Nepalese Redaction does not differ significantly from the Tibetan. 
This table indicates how much the various versions of the LSukh differ from each other, 
especially towards the end ofthe sütra. T. 310.5, the Tibetan translation and the Nepalese Redaction 
of the Sanskrit text are obviously closely related, and bear witness to the Later Recension in its 
fully developed form. T. 363, however, despite the late date of its translation, seems at first sight to 
reflect a more primitive stage in the text's history, but given the problematic nature of many 
Chinese translations of this period, we should not leap to any conclusions about its putative Indic 
original. 16 Setting the problern ofT. 363's status to one side for the purposes ofthis discussion, we 
can see that the Early Recension reflected by T. 361 and T. 362 (i.e., by the Da amituo jing) differs 
markedly from the later witnesses, even if we bracket off the long "Five Evils" passage. Some of 
the content of the Da amituo jing has clearly been taken into T. 360, whose status as a conflated 
witness makes it less useful for the purposes of reconstructing the historical evolution of the text. If 
we can discem here evidence of a gradual process of development, our Sanskrit ms seems to fall 
somewhere between T. 360 and the text as we find it in T. 310.5, the Nepalese Redaction of the 
Sanskrit, and the Tibetan translation. Fragment 2, if we are right about its position in the ms, 
certainly reflects the basic structure of the Later Recension, in which the Buddha discusses with 
Maitreya the two different types of rebirth in Sukhävati (Nos. 10 & 11 in our table) after Änanda 
has had his visionofthat realm. That this section has no direct counterpart in T. 361 and T. 362 
springs from the fact that in the Early Recension a much more.~ystematic tripartite categorisation 
of those destined for rebirth in Sukhävati appears earlier in the text, and is not taken up again near 
the end. This interesting discussion of the three categories of rebirth-seekers describes at length the 
fate of those members of categories 2 and 3 who fall into doubt and are consequently detained for 
500 years in palatial prison cities on the borders of Sukhävati, far from the radiant centre where 
Amitäbha and his congregation dwell. They are rebom there in lotuses, just like everybody else in 
Sukhävati, but they cannot get out of the cities until they finish serving their sentences. Much of 
15 Where a particular text's version of a section is so different that there is some doubt about the assignment, a 
question mark is added. Cases where the section is considerably amplified, or material found in no other version is 
added to it, are marked by a plus sign. 
16 Cf. e.g. the remarks about Fatian's 1 Oth-century translation of the Ajätasatrukau/q'tyavinodanäsiitra in Harrison & 
Hartmann 2000: 167. 
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Key to sections of text in the later part of the LSukh 
0 The so-called "Five Evils" passage, almost certainly a Chinese interpolation 
1 The qualities of Sukhävati's bodhisattvas 
2 Qualities of Sukhävati's bodhisattvas defy description 
3 Injunction to Änanda to bow to Amitäbha 
4 Amitäbha's name praised by Buddhas throughout the universe 
5 Änanda voices the wish to see Amitäbha 
6 Amitäbha sends forth his light, illuminates universe 
7 First simile illustrating how clearly all see Amitäbha (e.g., as one man sees another) 
8 Second simile of the flooded world 
9 Inhabitants of Sukhävati also see those of Sahä 
10 Maitreya's vision of Sukhävati, and questions about it 
11 Discussion with Maitreya about two kinds of rebirth in Sukhävati 
12 Maitreya told reasons why some are bom to 500 years of confinement and deprivation 
13 Simile ofthe palatial prison 
14 The disadvantages of doubt 
15 Description of bodhisattvas coming from other fields to Sukhävati 
16 How hard it is to describe their number 
17 The great gain of hearing the name of Amitäbha 
18 Those who have faith even for one moment are superior 
19 Those who do not have faith are benighted 
20 Solemn declaration addressed to Maitreya 
21 One should cross a universe of fire to hear this teaching 
22 One shou1d practise the good dharmas with faith, free of doubt 
23 Why? Because bodhisattvas regress through not hearing it 
24 The text must be copied, etc. 
25 It should be regarded as equivalent to the Buddha 
26 Those who hear this in the last time will gain great merit 
27 The work of a Buddha has been done 
28 Do not doubt, strive hard 
29 Do not doubt the knowledge of a Buddha 
30 Do not enter the palatial prison 
31 Rarity of meeting a Buddha, etc. 
32 Devote yourselves to the acquisition ofmerit, etc., as described 
33 Do not give in to doubt after the Buddha 's parinirväl'}a 
34 Preservation of the dharma for 1,000 years after the parinirväl'}a 
35 The preservation of this teaching for 100 years (thereafter?) 
36 Always be grateftll to the Buddhas as teachers who bring salvation 
37 Solemn entrusting ofthe teaching to Maitreya 
38 Injunction not to allow the Buddha-dharma to perish 
39 Verses on those hearing the teaching, and the magnificence and rarity ofthe Buddhas 
40 Verses describing a vision ofBuddha-fields in the ten directions 
41 Results of hearing the teaching for the audience 
42 Earthquake and other portents in response to the teaching 
43 Standard closing formula 
Break in the text 
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T. 361/362 T. 360 Seheyen ms T. 310.5 Tib./Nep. Skt. T.363 
(1ate 2nd c.) (ear1y 5th c.) (6-7th c.) (early 8th c.) (ear1y 9th c.) (1ate 1Oth c.) 
1 1 1 1 1 1 
0 2 2 2 2 2 
3+ 0 3 3 3 3 
5+ 3 4 4 4 4 
6+ 4 5 5 5 5 
15 5 6 6 6 6 
16 6 7 7 7 7 
17 8 8 8 8 
18 9 ... 9 9 9 
19 10 10 10 10 
20? 11 11 11 11 
22 12 12 12 12 12 
33 13 13 13 13 13 
27? 14 ... 14 14 14 
37 15 15 15 15 
38 16 16 16 16 16 
34 17 17 17 17 17 
35 18 18 18 18 18 
36 21 20 20 20 24 
31 23 21 37 21 21 
41 24 23 24 23 31 
43 28 27 25 24 30 
33 28 21 25 39 
35 29 23? 26 41 
31 32 26 27 42 
32 37 27 28 43 
41 38 28 29 
42 41 30 30 
43 42 23 31 
40 31 32 
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this is consistent with what we read in Nos. 10-14 in our table. 17 It appears, then, that at a certain 
point in the history of the tradition some of this material was repositioned near the end of the sütra, 
in such a way as to obscure the categories so clearly distinguished in the Early Recension, in part 
by reducing them from three to two. In this new arrangement the simile of the prison-palace (No. 
13) appears, which seems tobe attested in our ms too. This is interesting in light of the fact that in 
the Later Recension the inferior rebirth is said to involve confinement in the calyxes of Iotus-flowers 
(padme$U garbhäväsa), but there is no mention ofthese lotuses being in cities or palaces. T. 360's 
status as a conflated recension is again evident here, since it follows the Later Recension in dealing 
with the two kinds of rebirth near the end, but preserves the notion of rebirth in palaces (albeit 
combining it with rebirth in lotuses). 
In a similar fashion verses corresponding to the 10 gäthäs appearing near the end of the 
Sanskrittext according to the Nepalese Redaction (No. 39 in the above table) are in fact found at 
an earlier point in two of the three oldest Chinese translations, 18 even though it can be seen that 
their content in parts mirrors some of the concluding prose passages (e.g. Nos. 21 & 31). The 
verses in our ms (No. 40), by contrast, have absolutely nothing to do with any prose portion of any 
hitherto known version of the LSukh. Although there is a section (in prose) in the Nepalese 
Redaction describing how bodhisattvas from various Buddha-fields occupied by various Buddhas 
will be reborn in Sukhävati (No. 15), the names of these Buddhas do not match any of those 
occurring in our verses.19 Given that in Buddhist texts of this sort gäthäs often recapitulate the 
prose material immediately preceding them, these verses appear to have nothing to do with the 
LSukh. Nor does the vision of the cosmos produced as a result of the power of a'Buddha (it is not 
clear which Buddha) that they describe sit well in this part of the text, as it winds down towards its 
conclusion. It is conceivable, of course, that an error in transmission has taken place, i.e., that our 
ms in fact incorporates parts of two different texts, and that at this point the scribe has slipped from 
copying the end of the LSukh into transcribing another unrelated sütra. But it is equally possible, if 
not more so, that this was done deliberately, and that these verses indicate a liturgical use of the 
LSukh at some point in its history. Whatever the case, it is clear that the version of the LSukh our 
scribe was copying is significantly different from the Nepalese Redaction in many other respects as 
well, different enough to constitute a separate redaction. Until we discover more mss affiliated to 
this new redaction, we are unlikely to be able to clarify the problern posed by the verses. 
An examination ofthe Chinesetranslations oftheFo mingjing, T. 440 and T. 441, in which 
14 of these verses appear, in the same order as they do in our ms, only compounds the mystery. 
17 Kagawa's synoptic edition ofthe texts (Kagawa 1984) is misleading in this respect, that it suggests by blank spaces 
on pp. 350--357 that T. 362 and T. 361 contain no material corresponding to Ashikaga 56.25-60.21. This is no doubt 
due in part to the exigencies of cutting the text up into discrete sections which match each other (more or less) across 
all versions. 
18 See the 11 verses in T. 361 and the 10 in T. 360 (at 288c10-289a2 and 273a28--b18 respectively), which correspond, 
with some important differences, to the 10 gäthäs at Ashikaga 64.19--65.29, but follow immediately after the 21 ( or 20 
in T. 360) verses which match the 21 gäthäs at Ashikaga 44.1-47.9. Theseare missing from T. 362, which has no 
verses at all, like nearly all the well-authenticated translations of Lokak~ema (i.e., if translated, gäthäs are rendered in 
prose). 
19 Indeed not a single name of a Buddha or a Buddha-field occurring in the verses of our ms is tobe found anywhere 
else in the LSukh as we kllow it from the Nepalese mss, nor in Edgerton' s BHSD. Of course it is always possible that a 
different situation may have abtairred in the missing portians of our ms. 
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The first of these, T. 440, the Fa ming jing in 12 juan, was produced by Bodhiruci, i.e., the 
translator ofthat name from Central India who arrived in Luoyang in 508 and worked there and 
elsewhere for the following three decades (not the later Bodhiruci responsible for the Ratnaküta at 
the beginning of the 8th century). The second version in 30juan (T. 441) is an expanded version 
by an anonymaus hand, one of many such enlargements produced in China according to Kuo 
Li-ying, who documents the use to which such texts were put (Kuo 1994; see esp. pp. 125--133). 
The Fa ming jing lists the names of Buddhas tobe invoked in rituals ofrepentance, that is to say in 
a liturgical context, and quite naturally arranges these Buddhas in terms of their location in the 
cosmos. Although this is what our verses do too, they sit no more naturally in the Fa ming jing 
than they do in the LSukh, unrelated as they are to the surrounding text. What is also curious is that 
this is the only lengthy set of verses of this kind in the entire work.20 Nor are the names of the 
Buddhas (with the exception of Amitäyus) who are mentioned in them repeated elsewhere. It is not 
therefore the case that the verses are "at home" in the Fa ming jing, and out of place in the LSukh, 
and thus the former work gives us no better idea of their provenance and significance. Their 
function remains a mystery. 
Sometimes the company a text keeps can tell us something about the uses to which it has 
been put. It is evident from the folio number 216 that the LSukh was not the first sütra in the 
manuscript. Indeed, other fragments have been found in the Sch0yen Collection which, judging 
from their rather distinct overall appearance and from such particulars as script, format, colour, 
margins, etc., seem to belong to other texts coming from the same manuscript, but none of these 
texts has been identified and in no case could a conne~ion with the LSukh folios be definitely 
established. All of them appear to belong to the sütra genre, but despite various attempts at tracing 
parallels, especially among the Chinese translations, no such parallels have been found as yet. 
Interestingly enough, some of the fragments resist a clearcut classification as Mainstream (aka 
Srävakayäna, Hinayäna, etc.) or Mahäyäna sütras/ 1 which would make it all the more desirable to 
confirm that they do indeed belong to the same.·manuscript, if only to provide a certain kind of 
context for the present version of the LSukh. However, their publication (and with it an assessment 
oftheir significance) will have tobe deferred to a future volume in the series. 
Intraductian ta the Extant Fragmenti-2 
All the fragments identified so far belong to a single birchbark manuscript. Its folios consisted of 
severallayers ofbark which have in the course oftime separated and then split into many fragments 
ofvarying sizes, a process uncomfortably common with this kind ofmaterial. Due to the separation 
of the layers, script is usually found only on one side of the fragments, which makes it even more 
20 The small nurober of other verses appearing elsewhere in the text do not resemble them in scope or purpose. 
21 We use these problematic terms provisionally here, given that the distinction they refer to is itself problematic. 
22 A complete Iist of the fragments identified, in the order of their Sch0yen Collection numbers, runs as follows, with 
the initials of those responsible for identification in each case also supplied (KW =Klaus Wille): SC 2380/26 (KM), 
2381/47 (KM), 2381/50 (KM), 2381/55 (KM), 2381/207 (KM), 2381/uf8/2c (JUH), 2381/uf13/5b (PH), 2381/uf14/lc 
(PH), 2382/37 (KM), 2382/60 (KM), 2382/109 (KM), 2382/128 (JUH), 2382/169 (JUH), 2382119la (PH), 2382/225 
(JUH), 2382/uf6/6c (KM), 2382/uf7!8a (KW), 2382/uf9/6a (KM), 2382/uf12!7d (KW), 2382/uf14/2c (KW), 2382/uf15/3d 
(KW & PH), 2382/uf19/3a (KW), 2382/uf20/5a (KW), 2382/uf20/6c (PH), 2382/uf21/2a (KW), 2382/uf25/4e (KW). 
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difficult to place them and to reconstruct larger pieces. On the basis of folio 216, most of which 
could be successfully reassembled despite all such difficulties, it is clear that at least this folio 
originally consisted of four layers of bark altogether.23 Measuring about 29.3 by 9.2 cm, it is 
covered by twelve lines of writing which nearly fill the folio and leave only a small margin. As 
usual, the folio number is found in the left margin of the recto side, but not exactly in the middle of 
it; the numerals are written in the area alongside lines 7-9, roughly speaking. 
The manuscript is written in a script variously designated omate Gilgit-Bamiyan style (F.W. 
Thomas), round type (Oskar von Hinüber), or Gilgit/Bamiyan Type I (Lore Sander). Although the 
letters are well-shaped and clear, it does not present the same calligraphic appearance as many 
other manuscripts from the same period in the collection, since it is rather densely written in a fluid 
hand, with slightly wavy lines. 
So far, a total of 26 fragments could be assigned to the LSukh with a fair degree of certainty. 
They are likely to have belonged to three different folios, for two of which, (2) 13 and 216, folio 
numbers are preserved. In a painstaking-yet for us at least quite thrilling-process which took 
about three months, more than two thirds of folio 216 was finally reconstructed by reassembling 
altogether 14 fragments scattered throughout various sections ofthe Sch0yen Collection. 
Finally we should point out the degree to which deciphering the fragments of this text has 
been facilitated by the use of the technological aids currently available. Readers referring to the 
facsimiles published in this volume need to keep it in mind that when enlarged on the computer 
screen many times over, a digital image of a fragment can be much easier to read than the original, 
to the extent of enabling letters or parts of letters to be made out which escape the naked eye. 
No. Folio 
















23 Folio 213, on the other hand, consists ofthree layers. 
24 From the position of the lines in the Ashikaga edition corresponding to the text on these fragments we can deduce 
that they probably belonged to folio 214 in the ms, rather than to folio 215. However, possible recensional differences 
in structure do not allow us to calculate the position of the fragments with certainty. 
25 Since the text of our fragment differs markedly from that of the Nepalese Redaction, the references to the Müller 
and Ashikaga editions given here are necessarily imprecise, and take no account of the gaps in the text or the different 
order of sections. 
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Transliteratiorr6 
1) SC 2382/uf20/5a, uf21/2a, 2381/uf14/lc, 2382/128, 2381/uf13/5b; folio (2) 13 recto27 
1 .u ...... + + + ....... u[c]chr. [p]. .. [t]. · dharmabheriparähanarptal). prajfiäv. l[o]k. n. · a /// 
2 tatapäl).. ya · [asa]rp .i .ä [at]. [s]. [rn]. [n]. [s]. [·] .irä dhaureyä [·] dh. [t]i[rn]. rpta 
hrlrnarpta [ä]vri~ha .. II/ 
3 + + + + + + + + + + + + + + + + + + + + .irmaläl). · tpnal. [pr]. .i + I I I 
4 + + + + + + + + + + + + + + + + + + + + + + + ...... + + + + /II 
7 nanda [k]. + + + + + + + + + + .. + ... v. + + + + + I I I 
8 gacchey. + + .[dh]. .... + + + .... ca tathägatasya v. [s]. + /II 
9 thägatasya cänuttararp prajfiäpratibhäna[rn*] atha khalu bhaga[v]ä .. + II/ 
10 pata · e~ä sä dig yatra bhagavärp ti~thaty arnitäbhas [t]athägat[o] .. + II/ 
11 divälikoparnä buddhä bhagavarpta stunva[rp]t[i] vaTI).ayarpti p[r]asarp + /II 
12 gavarptarp dra~turn arnitäbharp tathägatarn a[r]harptarp sarn[y]ak[s]arpbud[dh]arp tärp .. II/ 
verso 
1 änandeneyarp väg atha khalu bhagavä[n]. [rn]. [t]. bhas tathägato [rh]. /// 
2 nävabhäsitarn abhüt tena kha1v api sarnayenäsrnirp kotisatasa .. /II 
· 3 ndarnahärnucilindacakkravä~rnahäcakkrava~ä ye cänye vrk~a + + /II 
4 rna puru~o grärnärptike sthito dvitiyarp puru~arp pratyavek~[e] + + II/ 
5 k. r arnitäbharp ta[thäga]tarn arharptarp sarnyaksarpbuddharp surne[rur] i .. + /II 
6 + +++++++tarn ativa bhräjaq1tarp taparptarp viro 0 II/ 
7 + + + + + + + .. l).arp tarp .. [bh]i .. g. [Da]rp .... [thä] 0 /II 
2) SC 2382/uf25/4e, uf14/2c, uf20/6c, uf19/3a, ufi/8a, 191a, uf1217d; folio (214?) recto28 
10 ///+++++++ .. +++ /!!++++ .. ... [t]+++ .. 
11 /// .. rn. rnitäbha. [tathä]gat. rn. .. /II .. t. [n]. .v. cikitsän na vi 
12 /// .ä[tr]e[l).]aiva evarprüpä bha[v].[rp] /// + ... ä .i .... + + + 
verso 
1 /// .. [närna] parpca va .. satäni parihil).o bhavati sarn[y]... /II + + .. nät par[i]h ... 
2 /II + + + + + + h[i]l).o bhavati bodhisa .. + + + + 1/1 + h. l).O bhavati sarvaku 
3 II/ + + + + + + + + [y]. [s]. .. + + + + + + + II/ lä[l).] [s]. r[v]. sauvaTI).ä vai~ü 
4 II/ + + + + + .[i] .. 
26 Since nearly all our transliterations and many of our identifications (not least the first one which started our work) 
were based on provisional transliterations made by Klaus Wille and put freely at our disposal, we wish to acknowledge 
here our gratitude to him. This work owes much to his keen eye, wide knowledge and unfailing generosity. 
27 It is clear from the amount of space above the ak~aras that SC 2382/uf20/5a preserves the top two lines ofthe folio. 
28 Given the small size of the fragments here, assignment to lines is somewhat tentative, but comparison with the 
Ashikaga edition strongly suggests that we have here sections of text from the last three lines of the recto of folio 214 
and pieces from various parts of the verso. 
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10 II/ + + + + + .[r]. .th ... [v]. .[r] /// 
11 /// parirnu[c]yeta yävan na räjä k~atri /// 
12 /II + [a]sarnasarnajfiä[n]e .irp. .. [p]i + /II 
3) SC 2382/uf6/6c, 2380/26, 2381/207, 2382/37, 109, 2381/50, uf8/2c, 2382/169, 2381/47, 
2382/uf15/3d, uf9/6a, 225, 60, 2381/55; folio 216 recto 
1 näya pariprasnayiturp. sulabdhä ajita t[e]~ä b[o]dhisatvänärp. läbhä ye .. /II [thä]gatasyärhatal). 
sarnyaksarp.buddhasya närnadheyarp. sro 
2 ~yarp.ti näpi te satvä hinädhirnuktikä bhavi~yarp.ti ya iha dhar[rnapary]äye .[r]. /II [m]. t[e] 
j[i]ta prativedayärny asya dharrnaparyäyasya sra 
3 va1,1äya trsähasrarnahäsähasrärp. lokadhäturn agnipratipüfl,lä[rn ava] .. /II .. ttarn utpädayita-
vyarp. tat kasya hetor bodhisatvakocyo 
4 jitäsrava1,1äd e~ärn evarp.rüpä1,1ärp. dharrnaparyäyä1,1ärp. vivartante nuttaräyäl). sa[rn]y[aksa] /// 
gatena kartavyarp.lqtarp. tan rnayä yu~rnäbhir idänirp. kara1,1I 
5 ya nirvicikitsair viryarn ärabdhavyarp. sarväkärava[ro]petarp. rnä sarp.sa[y]. /// .. durlabhäryä 
dharrna .e .. + [d]urlabhäl). k~a1,1asa[rp.]pad ä 
6 khyätä rnayäjita sarvakusaladharrnapärarnitäl). [ta] 0 /II .. dyadhvarp. asya khalv ajita sü-
trärp.tasyärthäya rnahatirp. 
7 parindanärp. karorni buddhadharrnä1,1ärn anarp.tardhänäya 0 /II .[i]~yatha II asrnin khalu punar 
dharrnaparyäye bhä~yarnä1,1e 
8 dvädasänärp. nayutänärp. virajo vigatarnalarp. dharrne~u dharrnacak~ur vi /// .. rn anupräptavän* 
a~tänärp. bhik~usatänärn anupädä 
9 yäsravebhyas cittäni virnuktäni catasras ca bodhisatvakotyo vaivartikabhürn ... + + + + + + 
+ .. sarnyaksarp.bodhau · atha khalu bhagavärp.s tasyärp. velä 
10 yärn irnärp. gäthä abhä~ata II bodhirp. vibudhyitva vijitya rnärarp. drurnendrarnüle viha[r]e + 
+ + + + + + k~us tatha tä sarira äkäsadhätusarnatänuprä 
11 ptal). dasabuddhalqetrarajasädrsebhil). parivrto buddha jinal).sutebhi[l).] s .. v. bh. [sä]t. bh. [s]. 
[ rn]. h. tebhil). sarnarp.tabhadräcari~u sthitebhil). buddhena 
12 käyätu prabhä prarnuktä anarp.tavar1,1ä [v]i[pu]lä visuddhä · ubhäsitä k~etra dasad~isäsu 
buddhädhi~thänena acintiyena · drsyarp.ti k~eträ parisuddha ni 
verso 
1 rrnalä anarp.tavafl,läl). pra1,1idhänasuddhä · vikurvitarp. yac ca tathägatänärp. sarp.d[r]s[y]ate k. 
etra dasad[ d]isäsu · sarp.drsyate sä purirnä disäyärp. ratnadhva[jä] nirrnala lo 
2 kadhätul). yatra svayarp.bhü ratanapradipo vicitra sä sarvaviyüharna[1,1]<;l[itä] /// .i .. pradiparp. 
k~etrarp. visuddharp. bahuvrk~acchannarn* yatra visuddhasva 
3 rarneghagho~o jina drsyate dharrna prakäsayänal). disi praticyärp. vi .... rp. .[i] /// .. dhätul). 
yatra svayarp.bhür arnitäyu närnnä parivrto 
4 drsyate bodhisatvail). sarp.drsyate gan. [pr]. .Ip. rna1,1. [l]e .i .[i] /// [rn]. rdiyaketuräja svayarp.bhu 
sarp.dfsyati bodhirna1,1<;le II 
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5 vai~üryarasmirucirarp. virocanarp. pa .. /II [dr]syate uttarapürvabh[ä]ge II älokaäbhädhvaja 
loka 
6 dhätul). püfl).ä pararp. drsyati bodhisa .. /II .äge II rativiciträsukhasarp.bhava lokadhätul). pra 
7 it[m]. [D]~. t[ä] c. tramal)ibhi nirmaläl). [abh]yu[d]g. [t]. /// sc[i]mäyärp. II sarp.drsyate pascima 
uttaräyärp. merupra 
8 bhä näma sa lokadhätul). yatra svayarp.bhü mahamegha Isvara .. II/ [~]t[i]mäyärp. vajira-
prabhäyärp. parisuddhak~etrarp. ratanä 
9 rcigarbham* amogharasmiprabhatejamal)~alo buddhal). sthito drsyati /// [rci]suprabhä nämnä 
hi sä nirmala lokadhätul). samarp.ta 
10 cak~urgul)arasmimegho drsyi jinas tatra drumendramüle II bahubuddhak~etrakoti /// [k~e]träl). 
purimä disäyäm * ekärp.tasuddhä vimalä vi 
11 yühä drsyarp.ti te püfl).a jinäl).sutebhi411 sarp.kli~ta kec. 29 apare v[i]suddhä visu[ddh]a sarp.kli~ta 
tath. /// + .i .ai karmavicitrasarp.sthitäl). k~al)e k~al)e drsya a 
12 narp.ta [k]~eträl). II acintiyä k~etra anäbhilapyä drsyarp.ti sa .. + .[i] + + + .. /II [ya] aprameyä 
buddhänubh[ä]vena vidrsyi sarve II pramu 
Reconstruction of the Fragments with English Translation 
and with Sanskrit (Ashikaga Edition after Fujita) and Chinese Parallel Texts 
In the following pages we present our attempts to reconstruct the text of the Sch0yen fragments of 
the LSukh, insofar as this is possible. Readers should be aware that this is an extremely speculative 
exercise, especially where only small pieces of the ms remain. Therefore, rather than attempt it in a 
wholesale fashion, we prefer to mark in bold those words or parts of compounds in the Nepalese 
Redaction (i.e., Ashikaga as emended by Fujita, or At) which match those preserved in our ms, 
even when they appear in different grammatical forms andlor in a different order (terms of equivalent 
meaning are also marked). Readers may scan the intervening text for themselves, noting that it 
may not always reflect what was once in our ms. 
In our translation of the fragments English text in parentheses is usually supplied on the 
basis of Af. It may not always match our Sanskrit reconstructions exactly (i.e., it may exceed them 
in scope). If part of a word is preserved in the ms, its English equivalent appears outside the 
parentheses. 
No. la; folio (2) 13r1-3 
(A) 53.10-54.3; (~) -; (WIIt) -; (1~) 274b1-8; (if) 99b7-19; (~) 324c26-27. 
( ... mafijusvarä dharmadurlnd)u(bhinirgho~el)a dharmadhvajam30) ucchr(ä)p( ayan)t( o) I dharma-
bheriparähanarp.tal). prajfiäv(i)lok(i)n(a) I a(sarp.mü~hä ... prar2)tatapäl)(a)ya I asarp.(kl)i(~t)ä31 
29 One expects the vowel sign for i, but two strokes appear above this ak~ara, possibly indicating that it is to be 
deleted. 
30 What can be seen of the bottoms of the ak~aras is consistent with -(r)m(a)dhv(a)j(a), but this may not be clear from 
the plate because of crimping in the relevant piece of the fragment. 
31 The Nepalese Redaction would Iead us to expect asal!lsr~tii here. What can be seen of the tops of the ak~aras 
excludes this possibility, but points to the readingasmrzkli~(ii. 
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at(ra)s(ta)m(a)n(a)s(a) I (v)irä32 dhaureyä I dh(r)tim(a)rp.ta I hrimarp.ta ävri~ha(salyäl). ... r3 ... ) 
nirmaläl).l trmalapr(ah)i(l).äl). ... ) 
( ... sweet-voiced with the sound of the) drum (of the dharma); raising aloft (the banner of the 
dharma); beating the drum of the dharma; disceming with insight; un(deluded ... ) open-handed; 
undefiled; with minds unafraid; heroic; reliable; steadfast; possessed of a sense of shame; with (the 
thom) extracted33 ... immaculate; with the three stains eliminated; ... 
(At) 34 ... atyptä dharmaparye~tau vai~üryasadysäl). silena ratnäkaräl). srutena mafijusvarä mahä-
dharmadundubhigho~el).a35 mahädharmabheriip. paräghnanto36 mahädharmasailkham äpüra-
yanto37 mahädharmadhvajam38 ucchräpayanto dharmolkärp. prajvälayantal). prajiiävilokino 'sarp.-
mü~ä nirdo~äl). säntakhiläl). suddhä nirämagandhä alubdhäl). sarp.vibhägaratä muktatyägäl). prasrta-
päl}ayo dänasarp.vibhägaratä dharmämi~äbhyäm däne 'matsaril).o 'saip.Sf~tä anuttrastamänasä39 
viraktä dhirä virä40 dhaureyä dhrtimanto hrimanto 'sädysyä41 nirarga~äl). präptäbhijiiäl). suratäl). 
sukhasarp.väsä arthakarä lokapradyotä näyakä nandirägänunayapratighäprahil).äl). suddhäl). sokäpagatä 
nirmaläs trimalaprahil}ä vikri~itäbhijfiä hetubalikäl). pral).idhänabalikä ... 
Cf. G6mez 1996: 101. 
(!im) No corresponding text.42 
(illli) No corresponding text.43 
({Vti) W~>J<:i!{,,;WifllCJE o 1i?;~Jl!fif5?.~;Wi!&:Wti o ~i!I& o ~i!rPJ! o Blil~B o ~ltM o (@;;\~DfWI: o 1i?;ffi!1Jili o ~ 
~;m'~~c,~:r:~~~ o ~i!t~~l&JW:f~HB o 1i?;~§ffi~~~·~~ o ot~IEm o ;Wi~JiX~ o tttill3'~J1iUJ;J~fi'f.~. o :r;b1~ 
~JW~/f$1Wz:o·~~-o-~~~o~~-~o~ 
32 From what remains of the top of the ak~ara it is clear that the reading dhirä is impossible here. 
33 Here ävriqha- for äbriqha- or äbrqha(-salya), which are the only forms attested in BHSD, q.v. Both T. 360 and T. 
310.5 have expressions to this effect araund this point in the text. A connection with the suvyiiqhasalyäh (with the 
thom/dart well removed) attested in one of the Nepalese mss is possible, given that ä and su look similar in this script. 
Further mutation might account for the readings suvyiiqhasatvä, savyiihasatväh and so on found in other Nepalese 
mss. 
34 An examination ofKagawa 1984: 296 and Fujita 1993: 1164-1173 (see also Fujita 1996: 382-385) shows how 
much Variation there is in this portion of the Nepalese Redaction of the LSukh. Herewenote only those variants which 
may throw light on the Sch0yen text, which is seen to represent a markedly shorter redaction. 
35 Nearly all Nepalese mss, including Nl, read -nirgho$e1Ja. 
36 Some Nepalese mss readparähanal?lto. 
37 Some Nepalese mss readmahäsal?lkham äpiirayantah. 
38 Simply dharmadhva}al?l in some Nepalese mss. 
39 All Nepalese mss read uttrastamänasä or similar. 
40 Viräh following dhiräh is found in only two Nepalese mss (R and Nl ). A and Af correct the sandhi to dhirä virä. 
41 Attested by only two Nepalese mss (Rand Nl). All the rest readsuvyüqhasatvä, savyiihasatväh, etc. 
42 However, a brief description of the bodhisattvas and arhats of Sukhävatl occurs in T. 362 at 311 c 1 ff. It does not 
match any of the other Chinese versions, far less the Sanskrit. 
43 The same brief description of the bodhisattvas and arhats of Sukhävatl mentioned in the previous note (with surrdry 
variant readings) occurs in T. 361 at 293bl8ff. 
44 Cf. G6mez 1996: 197, Inagaki 199 5: 64. Note that because of the extreme Variation in wording shown by this part 
of the LSukh in all its versions, it is not easy to divide the Chinese translations into sections which match each other 
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(a) §jji~ KMSY: ~gjji V; (b) ~ K: W,Z MSVY; (c) 11!\ K: ~ MSVY. 
(1§') ffifßr:t:1!!Ji~ o >J<:r:t:/ffg o 'ffiJJJ~IDMIJ~~1:. o ftX:11flfiEmlP'3:7PY'J~ o ~l*l"i$iti:Yfff1%MJW o ~!JiJTm s4-.mt5?.1* o 
J.-J-~~tnt:.kiti;m o ex:.k rHt' o ~:.kr:t:n o 'ffi~JJJf~Jt"l$r:t:~ o rn~~7'6~c,~M~b~ 0 m~~:'*:W'm€:tJt1!f o tJ 
i$ilJJL'IIit"l$~~ o 'r%1'Jf!f:liffi7kti%· g o :f;'l'1tiMD'ffi'l!l$i:!VG o ;tt~c,,;m}E~~~~ o {'Fi!l:Fa9 i1fli8Z~1:.M o J!'W:;f!Jd 
.7*/m:miEEI o 1%:.kMUffifflliJ?fMt0 o mlllt'tfi~~L'ilJ1!!1i~ o ~~1!!Ji·ffti1%:.kr:t:~~ o 7~Dtt!!.~~f*EHil1 o *IJ~~·~WW 
"i$~ifi o 1%-t!l:Fa91!P1%i!l:Fa98ffi o 51~M1:.ti%"ifl:i~~ o 7klil.::.=.tf§JQ1~14lml o rzsl:h o t.f$.:h o 45 
(a) 9l!f: KMY: ~NS; (b) ~ KNSY: ~ M; (c) :\!l.: KMSY: ~ N; (d) flj K: f:J:i,; MSY, ~ N. 
No. lb; folio (2)13r7-9 
(A) 54.12-19; (~) -; (~) -; (flti) 274b15-17; (1§') 99c3-7; ($) 325a5-9. 
( ... sacet punar Är7)nanda k(alpa ... adhir8)gacchey(am ... na) ca tathägatasya v(ai)s(äradya ... 
tar9 )thägatasya cänuttara:rp prajfiäpratibhänam 
(If again) 0 Änanda, for kalpas ... I would accomplish ... and (not) the Realized One's assurance ... 
and the supreme insight and inspired eloquence of the Realized One. 
(At) idrsä änanda tasmin buddhak~etre bodhisattvä mahäsattvä}f sa:rpk~iptena I vistarer,ta puna}f 
sacet kalpakotinayutasatasahasrasthitikenäpy äyu~pramär~ena tathägato nirdised na tv eva sakya:rp 
te~ä:rp satpuru~äQä:rp guQaparyanto 'dhigantum I na ca tathägatasya vaisäradyopacchedo bhavet I 
tat kasya heto}f I ubhayam apy etad änandäcintyam atulya:rp yad ida:rp te~ä:rp ca bodhisattvänä:rp 
guQäs tathägatasya cänuttara.rp prajiiäpratibhänam 1\ 
Cf. G6mez 1996: 102. 
(~) No corresponding text.46 
(~) No corresponding text.47 
c {~t~ l llPJJt o ~"l$~lll o RX:&t~o~1!!Jilir)J1~ 0 ftfEL1%&~~~t§"z:E} o ;s~m~ 0 s-=f~M;;r:~gi§11 o 48 
(a) § KMSY: *!~.V. 
neatly. 
45 This section omitted in Chang 1983: 354. 
46 But cf. 317a2--4. 
47 But cf. 299a4-6. 
48 Cf. G6mez 1996: 198, lnagaki 1995: 65. After this point T. 360 begins the cut-down version of the 1ong "Five 
Evi1s" passage, which its compilers have obviously derived from the earlier trans1ation reflected in T. 361 and T. 362. 
This is addressed to Maitreya (Ajita), and thus comes between two sections in which the Buddha's interlocutor is 
Änanda·, 
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($)~~~-·~~~•·ft±li~~m•~·~~~m~~m~~a·~~~•·~~~±·m~~•• 
M•·e~m•~·~~•m•*·$~~~·~~~~@•mw· 
No.lc; folio (2)13r11-12 
(A) 54.20-55.9; (IDit) 316b23-c1; (~) 298b26-c5; (f®) 277c26-278a2; (flf) 99c8-15; ($) 325a9-16. 
atha khalu bhagavä(n äyu~mantam änandam etad avocat ... prm;lirlO)pata I e~ä sä dig yatra bhagavärp. 
ti~thaty amitäbhas tathägato ('rhan samyaksarp.buddhal). ... gangänarll)divälikopamä buddhä 
bhagavarp.ta stunvarp.ti varl).ayarp.ti prasarp.(santi ... ) 
( ... ta111 bhar12)gava111tarp. dra~tum amitäbharp. tathägatam arharp.tarp. samyaksaJ11buddharp. 
tärp.(s ca bodhisattvän mahäsattvän ... ) 
Thereupon the Lord (said this to the Venerable Änanda50 ... and bow down! This is the quarter in 
which the Lord Amitäbha, the Realized, Worthy and Perfectly Awakened One resides ... (whose 
name) the Lord Buddhas equal in number to the grains of sand in the River (Ganges ... ) praise, 
laud and extol ... 
( ... I wish) to see (that) Lord Amitäbha, the Realized, Worthy and Perfectly Awakened One 
(and) those (bodhisattvas and mahäsattvas ... ). 
(Af) api cänandotti~tha pascänmukho bhütvä pu~pä!fy avaklryäfijalirp. pragrhya praQ.ipata I e~äsau 
dig yatra sa bhagavän amitäbhas tathägato 'rhan samyaksarp.buddhas ti~thati dhriyate yäpayati 
dharmarp. ca desayati virajo visuddho yasya tan nämadheyam anävara!farp. dasadisi loke vighu~tam 
ekaikasyärp. disi gangänadivälikäsamä buddhä bhagavanto varl}.ayanti stuvanti prasa1p.santy 
asakfd asakrd asailgaväco ~prativäkyäl).l 
evam ukta äyusmän änando bhagavantam etad avocat I icchämy aharp. bhagavanta1p.51 tarn 
amitäbham amitaprabham amitäyu~aJ11 tathägatam arhantaip. samyaksaip.buddhaip. dra~tmp. 
tä1p.s ca bodhisattvän mahäsattvän bahubuddhakot1nayutasatasahasrävaropitakusalamülän I 





(a) ll"J5~Wt;: text reads: ~~~t:. 
~9 This section omitted in Chang 1983: 354. 
so All Chinese versions except T. 363 agree with the Sch0yen Redaction agairrst the Nepalese in having wording 
corresponding to this. 
st Fujita reads bhagavmrs (voc.), which is in line with almost all Nepalese mss, but R (followed by A) reads 
bhagavantal!l (acc.) with our ms, and therefore we accept that reading here. 
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(~l f91H5!1PT9'iffi o :ft:R~W o ~;m;"JM!1!;:S:m'1~f91l&~i1r~IIPT~1JJ5!T5~± o ~~~Z.::f o llPJJUU:l(J:t~JfßX. 
~~omW~~zo~~o~~~~~~~~~oaBN~o~~~m'~~~mo~~OO~~~omM~; 
mr~:lfL~~ o ~~Prift~ o g:fi§'t~ 0 JlU~~ttt~~~~~ o as J5!Tr9.~ o ~•m.m1~f91lfp:fl o .t:J~~~~tih~ o m 
#~#Wi:S:m'Y~:lfL~1i: 0 
(a) ~~ KNSY: ~~ M; (b) 1i!E KlvlSY: omitN. 
( ~~ l ~15~~Prim 0 &~~~:tz~Rit~::mi!&mM:&:•~ 0 +:JJ~±~f91l~o* o 11t~:fWm~1?\fBlf91l~~~~· 0 
~~llPJß~~:t(~ofr~~~o$i!&it~ER~~om~;_-~o~~tt·o·~fBl~*-~±ll 
~if~il:~:;f<;:JV_ 0 52 
(a) ~ KNV: %~ MSY; (b) fi'i] KNV: 00 MSY. 
(~lm~tte15!1PTß~o~~~;_=~m•tt~o&~~*W~il~$i!&ER~~~~~mofBl~~M~• 
+:JJofBl--:JJW~~~oW~M···-~o 
~~~~PTiffi o t!PftE*~~m;E~ o ~ooit~ER~tih o ~f91l~ o me o t~t4-äX~m•mw~••~o* o 





No. ld; folio (2)13vl-7 
(A) 55.9-56.3; (~) 316cl-13; (~) 298c5-17; (f~) 278a2-9; (:g) 99cl5-25; (r!) 325a17-28. 
( ... vl) änandeneyarp. väg <I> atha khalu bhagavän (a)m(i)t(ä)bhas tathägato 'rh(an samyak-
sarp.buddhal). ... avabhäsev2)nävabhäsitam abhüt <I> tena khalv api samayenäsmirp. kotisatasa(hasra 
... muciliv3)ndamahämucilindacakkravä~amahäcakkrava~ä ye cänye vrk~a( ... 
tad yathäpi näv4)ma puru~o grämärp.tike sthito dvitiyarp. puru~arp. pratyavek~e(ta ... 
adravs)k(~u)r amitäbharp. tathägatam arharp.tarp. samyaksarp.buddharp. sumerur i(va ... v6 ... tarp. 
bhagavarp.)tam ativa bhräjarp.tarp. taparp.tarp. viro( camänarp. ... v7 ... bodhisattvaga}!J.arp. tarp. ( ca) 
bhi(k~u)g(a)l).arp. (tad ya)thä ( ... ) 
(No sooner were) these words (spoken) by Änanda when the Lor.d Amitäbha, the Realized, Worthy 
(and Perfectly Awakened One ... this Buddha-field by a radiance) was illuminated. And at that 
time in this hundred-thousand-million(fold Buddha-field ... ) the Mucilinda, Mahämucilinda, 
Cakravä~a and Mahäcakravä~a mountain rang es and all the other trees ( ... 
It was as if for) example a man standing at the edge of a village might see another man ( .. . 
so too) they saw the Realized, Worthy and Perfectly Awakened One Amitäbha, like Sumeru ( .. . 
and they saw that Lord) gleaming, shining and blazing exceedingly brightly ( ... as well as that) 
52 Cf. G6mez 1996: 216, Inagaki 1995: 83. 
53 Cf. Chang 1983: 354-355. 
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assembly ( of bodhisattvas) and that assembly of bhik~us. It was as if ( ... ) 
(At) samanantarabhä~itä cäyu~matänandeneya:rp väk I atha tävad eva so 'mitäbhas tathägato 
'rhan samyaksa:rp.buddhal). svapäl).italät tathärilpä:rp. prabhä:rp. prämuficad yayeda:rp. kotisatasahasra-
tama:rp. buddhak~etra:rp. mahatävabhäsena sphutam abhüt I tena khalv api samayena sarvatra 
kotisatasahasrabuddhak~eträl).ä:rp. ye kecit kälaparvatä vä ratnaparvatä vä merumahämeru-
mucilindamahämucilindacakraväqamahäcakraväqä vä bhittayo vä stambhä vä vrk~agahano­
dyänavimänäni vä divyamänu~yakäl).i täni sarväl).i tasya tathägatasya tayä prabhayäbhinirbhinnäny 
abhüvan samabhibhütäni I 
tad yathäpi näma puru~o vyämamätrake sthito dvitiya:rp puru~a:rp pratyavek~ata äditye 
'bhyudgata evam eväsmin buddhak~etre bhik~ubhik~ul).yupäsakopäsikä devanägayak~agandha­
rväsuragaru~akinnaramahoragäs ca tasyä:rp. veläyäm adräk~us tarn amitäbha:rp tathägatam 
arhanta:rp samyaksa:rpbuddha:rp sumerum iva parvataräjäna:rp. sarvak~eträbhyudgata:rp. sarvä diso 
'bhibhüya bhäsamäna:rp. tapanta:rp virocamäna:rp bibhräjamäna:rp ta:rp. ca mahänta:rp. bodhisattva-
gaQ.a:rp ta:rp ca bhik~usa:rpgha:rp yad ida:rp. buddhänubhävena tasyäl). prabhäyäl). parisuddhatvät I 
Cf. G6mez 1996: 102-103. 
c•l~B*~o~H~~oOO::k~*~~~o~MA~~To~~*R~~o~~*R~~~o~W~::k· 
lliJ o ~~*R~tfu o ~-Ll!~W o ~ffiiJ~.&H::kLl!~W o ~~tfu::kJ'f.;J,J'f. o ;!trJ:l~::k~~~N~:W. o ~Ll!T*i~-fr 
~~~-o~W::k~~::k~Mo~~~-~~-~~-~o~~miA~o~W~~-~~&~~-~~­
~±tWB o {,,::kl\gJFfflßl o ~~~~HWt~f'F:m o tJJlJ'ißl§j~tfu o W§WJ~~RWt.=:J:fll=~m: o ~5f@~t~"ß!<: 
7\:;BJ3b~:Ffl o J;J~c~*-~ctA~ o &!l!I'H~~ll!J~~Ji o W~~~Hßt~7'CBJ3 o Jit/fr&\{"Wzg~ o 54 
(a) ·&IJ MSY: &IJ~ K; (b) :7\:;lj)'J K: ::kJ\::IJFJ MSY; (c) iit K: omit MSY; (d) 1':. K: iit'J':. MSY. 
Ciitl ~-*~ o ~:fi~iJ~ o OO::kß!<:]'(;BJ3~:Ffl o fl!JMJ\~~T o ~~*·~~~tfu o Jl!JW~::k·ll!J o ~~~ 
*R~tfu o ~-Ll!~W o ~ffiiJ~.&H::kLl!~W o ~~tfu::kJ'f.'J'J'f. o ;~trJ:l~i'F::k~:W.'N~~ o ~Ll!#i~-fr~~~ 
• o WfliJ::k~~W::k~!Ml o fliJ~ß~:g:·~~iJ~ o ~~miA~ o ~W~;!!!Ii:fi~iJ~ o &~~-~~1J~ 
±tWB o ~L,W::kWzgmm o ~~~;l!\t;!m'1J&ll1'F~ o J;Jllfißl§j~tfu o W§WJ;!!!Ii;!!!li:fimiJ.=:~.=:~wt o ;!!!li:fim' 
rJ~ o ß!<:7'CBJ3b~1$B o ~~*•~A~ o &!l!l'lm~ll!J~~ o w~~;!!!li:fi~rJ&lJ7'CsJ3 o J:t/fr&;~L,Wzgf'F~~ o 
(a) .1§' MSY: ~ KN; (b) 7\:;8)3 KNS: ::kJ\::8)3 MY. 
({~) m~"iffiB o flP~~_m~~ o ~::k7\:;BJ3 o ~~-W~&llt!tJ'f. o ~f<ilJU!mLl! o @[5f@Ll!I o ::k,J,~Ll! o -W?fii'I 
W~-~oW~M*H.t!tJ'f.o~rJ:lM~tt&/f~o~M~ff~~**o~~7'C~~~~~o-~:g:--w 
7'C~W~·&o~~~7'C~MBMoN~~-~~;!!!Ii:fi~~o~m&&~~~LlJio~W-W~t!tJ'f.~offi 
tif]'(;8)3~/f~· 0 55 
(if) ~;!!!Ii·~~ 0 flP~#rJ:lß!<:::k*B)3 ° -~.~8-=f1~~~~El31t23t~IJ 0 ~~~-*IJ?fii'F::k!J\~Ll! 0 "-Ll! 0 WLl! 0 ~.&~ 
li:Ll! o ~li:Ll! o ::k~li:Ll! o §Jl$tlll~tLl! o ~ffiiJ§Jl~~~tLl! o ~lmLl! o ::k~IIILl! o lliri!Iill#&~'§~~A~W o 
J;J~7\:;BJ3W~~~ o !ff~Di'FA.UrJ~H&U-~tfu~~?fii'F o X.~DB7'CW:EJlMWWT!J113' o ~~~rJ:l.ttli.ttli~f~ 
54 Note that apart from inserting an earthquake at this point, T. 362 & T. 361 add to this section a description of many 
other portents and miracles accompanying Änanda's vision of Sukhävati. The various versions of the Later Recension 
(including here T. 360), by contrast, dwell on the clarity ofthe vision. 
55 Cf. G6mez 1996: 216, Inagaki 1995: 83-84. Fora Uigur translation ofthis passage see Zieme 1985: 142-144. 
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••••~o~~=••~*~~•w~om~~~~~~~ow~~m~•-~o~•••~*~m*~ 
;@m'1Ji'& o ~fBi:~mL&.~~~~i\1~~ 0 56 
($) 1'F~~~ o ~--~~-=f';ljtrf! o MAA:S:*m-T*:1J1~Ffi~~JitJ~EI3ifuf91l;%1J o ~Jltt!tW o ,P!Ti'fJ\l11;W~W o ii 
WWWo§K-~Wo-~§K-~Wo~RWo•~Wo*•~Wo*ßiT~M#W*o&~AS•o­
m~WM~m~oW~BW~mt!t~o~~~~o•~•r:po~-~ßmw••••~o~ßM~~~-~ 
i~,l!#mtf!i~tJ~.fi·H~,IHIJDA~f:A~ o W ~ti~t!tWflflll±~ o &~···~0* o ~~~i\i~t~l$~ o W~o~ 
RW~W-T*W o ·~*j~t!tW o i&l:tkiffi:tJs+i~~tJ~ffiifu~ o J;)f91lff?Z1J~Df.tElM o 
No. 2a; folio 214(?)r10-v2 
(A) 58.6-19; (!im)-;(~)-; (i~) 278b3-11; (~) 100a27-b8; ($) 325b25-29. 
(rll... ta)m (a)mitäbha(rp.) tathägat(a)m a(rhantarp. samyaksarp.buddharp. ... rp.)t(i) n(ir)v(i)cikitsän57 
na vi(r12matim utpädayanti ... käyä muhürtam)ät(r)el).aiva evarp.rüpä bhav(a)rp.(ti tad yathänye~ärp. 
ciropannänärp. satvänäm58 I) 
(pasyäjita prajfi.ävise~arp.59 ... vl ... yatra hi) näma parp.ca va(r~a)satäni parihil).o bhavati 
sam(yaksarp.buddhadarsa)nät parih(Il).o v2 bhavati dharmasraval).ät parihil).O bhavati bodhisattva-
darsanäf0 parihil).o bhavati dharmasärp.kathyät 61 pari)hil).O bhavati bodhisa(ttvacaryäyäl). pari)hil).O 
bhavati sarvaku(v3salamülasarp.patter yad idarp. vicikitsäpatitail). sarp.jfiämanasikärail). 1) 62 
( ... [those who] ... that) Amitäbha, the Realized, (Worthy and Perfectly Awakened One ... ) 
because of a lack of doubt, do not (give rise to) un( certainty ... [ their] bodies) in an instant become 
just like (those ofthe other beings who appeared long before them ... ) 
(Consider) Ajita (the difference in insight ... when) indeed for five centuries one is deprived 
of (the vision of the) Perfectly (Awakened One), is deprived (of the hearing of the dharma, is 
deprived of the vision of the bodhisattvas, is deprived of the discussion of the dharma), is deprived 
of bodhisattva (practice), and is deprived of (the full acquisition of) all the (roots of) goodness, (all 
because of conceptions and ways of thinking which have lapsed into doubt.) 
(Af) ye te 'jita bodhisattvä mahäsattvä anyatra buddhak~etrasthäs cittam utpädayanty amitäbhasya 
tathägatasyärhatal}. samyaksarp.buddhasya darsanäya na vicikitsäm utpädayanti na kärp.k~anty 
56 Cf. Chang 1983: 355. 
57 The v in this word is subscribed and is almost certainly part of the ligature rv. 
58 Tib. suggests bodhisattvänäm here. 
59 As suggested by the Tib. translation and all but one of the Nepalese mss, which read either prajfiävise/iarrz or 
prajfiäse/iarrz, against the prajfiädaurbalyarrz of R, which is followed by A and Af. 
60 Two Chinese versions (T. 360 & T. 31 0.5) suggest bodhisattvasrävakadarsanät at this point. 
61 Our reconstruction is partly based on the sequence ofterms at A 60.4-6. A's saddharmadar.§anäd at 58.16-17 is 
clearly in error. For dharmasärrzkathyät alternative possibilities are dharmasarrzkathyät, dharmasarrzkathanät or even, 
as at A 60.5-6, dharmasärrzkathyaviniscayät. For viniscaya meaning doctrinal exegesis or discussion, see BHSD, s.v. 
The point here is that the more fortunate inhabitants of Sukhävati have the (unlimited) opportunity to discuss the 
dharma amongst themselves, so as to settle (hence presumably the use of viniscaya) points of uncertainty. This aspect 
of their existence is more explicitly described in the Early Recension. 
62 The reconstruction of this section is supplied in order to indicate how we think the various small fragments from 
this folio might relate to each other. It is entirely tentative. What is certain, however, is that our text is less abbreviated 
than the Nepalese Redaction at this point. 
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asailgabuddhajfiänarp. svakusalamülarp. cäbhisraddadhati te~äm aupapädukänärp. paryailkail). padme~u 
prädurbhütänärp. muhürtamätrel}.aivaivarprüpal}. käyo bhavati tad yathänye~ärp. ciropapannänärp. 
sattvänäm I 
pasyäjita prajfiädaurbalyarp. prajfiävaimätryarp. prajfiäparihär,lirp. prajfiäparittatärp. yatra hi 
näma pafica vaqasatäni parihil}.ä bhavanti buddhadar8anäd bodhisattvadarsanät saddharma-
sravm;täd dharmasärpkathyät kusalamülacaryäyäl). parihil}.ä bhavanti sarvakusalamülasarp.patter 
yad idarp. vicikitsäpatitail). sarp.jfiämanasikärail). I 
Cf. G6mez 1996: 105. 
(iilit) No corresponding text. 
Ot) No corresponding text. 
U~ l fl-?X~~ o 1ili:/Ja~*iirlli o ~,C,,tiXJ!~:i:~ ~ o $fiJ!zf~:i:&~iifilW~ !JiLZ.bAÄ o 1Bziif~ ~ o dß~~~~;~Wi 
:1:~1P11 0 /R'-t:Jlf~$ § ~1~~ 0 
3m!!iJJ~)J;o o f!St·f~~:fHW~Imttiz o ;\'J;Jm~:fg'c~~~~ o :tklis@t9=' o 'ffi::fJ!~/fPilt~r~ o ::fn:g:~~~ 
~PiJmo~~m•fR'~o::f~i!if~$~o::f~~~~~o~~~A·mttz~o~~~-~~~~o 
(a) V adds ~~; (b) Z KV: M MSY; (c) :fj KV: omit MSY. 
(::go:) ;fi~AÄ~ o IWT~~tHill1Jt*~tN o 1Jj3]<~~7Jit~*~f§B~tN o ~A/R'~"pqfo.:J!i1JD~~fßl,f~fi-;~_ o lmf.~­
rmt±l o W~D1ili1P11~A31<:It o rmJl:tiif~lj'ffJ[~D~ o #..ii1P11~'c,'*~*~* o J!;i!!U~-~~$~f~N o &\Th'iif~~PilZ 
AÄO 
lfriJ~~ o &W7*Jm~:fg- o f!StiZSIIJi~:1Jt!t~r!St·f~~ o /R'~1t$fo.:2i1JD ~~ o &IDrr~Z~ o /R'liß@t$/f 
J!./fPiJ$o/fJ!i!if~&-PiJAÄo/f~iif-~~$~Uo/f~-~\Th'~~~·~IZSI$~;1Wi~W~o~\ffiA~W 
~1§'t~~'i'ilJJ5JT!Jz 0 63 
O~l ~~&J!~~ZA/ffi~tN o ff!.tJi!t~Jm\m o ~~:S5.lUJ.tfrft!f~,c,, o :L;;fPJt±lllllE~:7E*lfi~ o fl~AÄ~ o iii!Etil! 
~tN1~*-=:W1'F*:ffiiEEI o mztEI:S5.lU'IJ1itl\~.!! o 3]<t±JiPnli~~/f~~~~ o 64 
No. 2b; folio 214(?)v3-12 
(A) 58.2~60.1; (iilit) -; (~) -; (f~) 278b12-19; (::go:) 100b8-19; (i~) 325b29--c14. 
(tad yathäjita räjfial). k~atriyasya mürdhnäbhi~iktasya bandhanägärarp. bhavet ... )läl). s(a)rv(a)sauval'I,lä 
vaic;lü(v4rya ... vlO ... s)r(e~)th(ino) v(ä g)r(hapatln vä kottaräjfio vä parye~et ... vll ... nätra) parimucyeta 
yävan na räjä k~atri(yal). ... v12 ... buddhajfiäne) asamasamajfiäne (k)irp. ( cä)pi ( ... ) 
(It is as if, Ajita, an anointed k~atriya king had a prison65 which was ... ), all of gold, beryl ... (he 
63 Cf. Chang 1983: 356. 
64 This section in T. 363 is rather condensed. 
65 Since the adjectives we can see in our fragrnent have rnasc. or fern. p1ura1 endings ( or fern. sing. if what we read as 
visarga is actually a punctuation rnark), bandhanägära (nt. sing.) is un1ikely to have stood in our rns. The word at the 
break rnay have been vipuläh ( or vipulä j). 
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[the imprisoned prince] would seek ... rich merchants or heads ofhouseholds or petty kings ... but 
he) would (not) be released (from it), until the k~atriya king ... with regard to the Buddha's 
cognition), the cognition that is equal to the unequalled. However, .. . 
(Af) tad yathäjita räjfial}. k~atriyasya mürdhnäbhi~iktasya bandhanägäratp. bhavet sarvasauvarJ}a-
vai9üryapratyuptam avasaktapattamälyadämakaläpatp. nänära:il.gavitatavitänatp. dü~yapattasatp.­
cchannatp. nänämuktakusumäbhikir:t).am udäradhüpanirdhüpitatp. präsädaharmyagaväk~avedikä­
toral).avicitrasarvaratnapratimal).<,iitatp. hemaratnaka:il.kal).ijälasatp.cchannatp. caturasratp. catul}.sthül).atp. 
caturdväratp. catul}.sopänakam I tatra tasya räjfial}. putral}. kenacid eva lqtyena pra~ipto jämbünada-
suvan;.amayair niga<;lair baddho bhavati I tasya ca tatra parya:il.kal}. prajfiaptal}. syäd anekagol).ikästln,las 
tülikäpalalikästifl).al}. käcilindikasukhasatp.sparsal}. käli:ö.gaprävaral).apratyästaral).al}. sottarapata-
cchadana ubhayäntalohitopadhänas citro darsaniyal}. I sa taträbhini~al).l).o väbhinipanno vä bhavet I 
bahu cäsyänekavidhatp. sucipral).itatp. pänabhojanatp. tatropanämyet I tat kitp. manyase 'jitodäras 
tasya räjaputrasya sa paribhogo bhavet I äha I udäro bhagavan I bhagavän äha I tat kitp. manyase 
'jitäpi tv äsvädayet sa tan nigamayed vä tena vä tu~tiiP vidyät I äha I no hidatp. bhagavan I api tu 
khalu punar yatra vyapanito räjfiä tatra bandhanägäre prak~ipto bhavet sa tato mok~am 
eväkätp.k~ayet 1 abhijätän kumärän amätyän stryägärän sre~thino grhapatin kottaräjno vä parye~ed 
ya enatp. tato bandhanägärät parimocayeyul}. I kitp. cäpi bhagavatp.s tasya kumärasya tatra bandhanägäre 
näbhiratil}. I nätra parimucyate yävan na räjä prasädam upadarsayati I bhagavän äha I evam 
eväjita ye te bodhisattvä vicikitsäpatitäl}. kusalamüläny avaropayanti kätp.k~anti buddhajfiänam 
asamasamajiiänam I kiip cäpi te buddhanäma8ravaQ.ena tena ca cittaprasädamätreQ.ätra sukhävatyätp. 
lokadhätäv upapadyante na tu khalv aupapädukäl}. padme~u parya:il.kail}. prädurbhavanti I api tu 
padme~u garbhäväse prativasanti I 
Cf. G6mez 1996: 105-106. 
(~) No corresponding text. 
(~) No corresponding text. 
((~) ~i55ft1jl}j o W"9DJ!i$~~-=EJ3U1'f'§~-t;Jf!lf1Wa o 5JH~f;f(r~JU!:~~!!Jib o ;fi1'f~'J'Ir o f~Wm-I$lCP'Jfßt'§c 
$oMU~•om~~~~mf;f(~-~~-oMJ!i$~_=[fiffi~~om-•~~o~~_=Er$·{ß(-~otiB~ 
ilioffi88~~o*~*~-~~llio~-j55fij1jl}jo~~~~~-M~oU·~~~~~{ß('§~o~ 
(a) 73U1'fg~{:;JfJIUf!i K: ~-t;Jf2f:Jlitfil:m!llf~ MSY; 73U~{:;Jf'§~:m!:m!llf~ V; (b) iJ1 KSV: ~MY; (c) '§ KV: ~ 
MSY; (d) m~~tt KV: mom:~tt MSY; (e) !!$ KMSY: :)m V; (f) lfb, KMSY: 5ß V;(g) ;tt MSVY: om. K; (h) {:;Jf'§~ 
MSY:'§~KV. 
(~)tf~~*~I~rm~o~~P'J'§·U~Do·M~-~lW~~oJf.~f;f(M.OOWo~~~~M*Jf 
~ o ~~1iiU?JT~/$~!Hll! o WYJ~11~··~Jifi5E o ~15-5m1jl}j o m-•~{ilJ o fßt_=E-=fiL'$·~~ o ;-g§~ili o i!!: 
~Wt~~ßiJm'J\~MW/m o *~ilwaJl5±$'§~=lHld2 o I~::tr!ill:ffi"lliM~~ift~L' o 7J3~J~lJ*;fiJ_=E o 1L'~IX* 
~~fiJmo~-j55ft1jl}jo~~~~o;fi1'fmm-•moa~•m1'ff*·~7J~•*Wom-~•m~~~~o~~ 
-~M\~~L,if51: 0 !ill~1&~m-~7t$~~llim 0 Wt~~~-~Ml$ 0 67 
66 Cf. G6mez 1996: 218, Inagaki 1995: 85-86. 
67 Cf. Chang 1983: 356-357. 
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($) ~15fr!~ o 'if~Djt7JJJH:li:5f1Jw1'1JI: o JI-:X1"ilK o jjt~11iKll\J o ~JIIJ1&1l!:11MftiJ~a!mitfmf;T(:f!MlH~ o l§'J;Jf&' 
WM~Mm~~~*·~-~o·~~ffli:oS~*~~M-~o~WßMf&'WMM~mo~Xjl:fflo~~ 
fr!~o~-~~o~*~~~-~og~~~o~~tt8o~~-~1l!:IJ1&11M~-~~-m~WMXjl:fflo 
:!lrM$11iK~L,~E!:tE o u~t3F:t±:llil o ~~g~ o ;g~mx~tt;a;J&'I o fßl~:XE2:Rtrli5±~ o m~*~:5ß~11iK~ o 
g~ ~ ~ o x~5t~:wt~1ilJ1~t±:\ o ·(!J!l~ o ~oiHo~ o fßl~~~ o B1~f~Wi1~Jt=:w o 11ID:~71531J3F:A.x* o 1~'111lt 
~~oMJi5UWmiJ1&1fMo~~~a~*••o-mMm~wm~o@*~t±:l=:w•~om••~®~ 
EI tE 0 68 
(a) :mJ KSY: i>m M. 
No. 3a; folio 216rl-2 
(A) 62.13-22; (iila) 317b13-c2; (W!) 299b14-c4; (f!Jli) 278c25-279a3; (~) 100c22-28; ($) 326a13-17. 
( ... paryupäsarl )näya pariprasnayiturp. <I> 
sulabdhä ajita te~ä(rp) bodhisatvänärp. läbhä ye (bhagavato 'mitäbhasya ta69)thägatasyärhatal). 
samyaksarp.buddhasya nämadheyarp. sro(r2)~yarp.ti <I> näpi te satvä hinädhimuktikä bhavi~yarp.ti ya 
iha dharmaparyäye (p )r( asädarp. lapsyanty70) 
... in order to (wait upon) and to ask questions of (him).71 
0 Ajita, goodly gains are gained by those bodhisattvas72 who will hear the name of the 
(Lord Amitäbha, the) Realized, Worthy and Perfectly Awakened One. Nor are those sentient 
beings set on an inferior goal who with regard to this dharma discourse ( obtain) faith. 
(Af) etenäjita paryäyel)a paripüp:1akalpakotinayutarp. nämadheyäni parikirtayeyarp. te~ärp tathä-
gatänärp. yebhyas te bodhisattvä upasarpkrämanti sukhävatirp.lokadhäturp. tarn amitäbharp. tathägatarp. 
dra~turp. vanditurp. paryupäsitu:rp na ca sakyal). paryanto 'dhigantum I 
pasyäjita kiyatsulabdhaläbhäs te sattvä ye 'mitäbhasya tathägatasyärhatal}. samyaksa:rp-
buddhasya nämadheya:rp sro~yanti I näpi te sattvä hinädhimuktikä bhavi~yanti ye 'ntasa 
ekacittaprasädam api tasmirp.s tathägate pratilapsyante 'smi:rps ca dharmaparyäye I 
Cf. G6mez 1996: 107-108. 
68 Here as in many other places the text of this "translation" appears to go its own way, with only a tenuous 
connection with other versions of the LSukh. 
69 Restorations of the missing syllables in this and the following lines are based on Af, but must in all cases be taken 
as tentative. 
70 Af has pratilapsyante, but that has too many syllables to have stood in our ms. at this point. Our prasädalfl 
lapsyanty is highly tentative. 
71 Cf. also the end of the previous paragraph in A (62.11-12), which describes millions of bodhisattvas who will come 
from the presence of this or that Buddha to be rebom in Sukhävafi amitäbhasya tathägatasya dadanäya vandanäya 
paryupäsanäya pariprcchanäyai pariprasnzkarm:zäya. 
72 Note that in the Nepalese Redaction, andin the Tib., the reference here is to sentient beings (sattva), not bodhisattvas. 
This shift is typical of the differences between the Early and Later Recensions of the LSukh. It is therefore possible 
that the Sch0yen Redaction preserves an earlier reading, to which Bodhiruci's translation also attests, adding the 
designation mahäsattva as well. 
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151l!l1i o ~t~~ o ~ci~Z% o 151l§ o ~1'i~~~~~A o ~fli1Ism~f51l!l o ~{,,~:; o -B'<Jllm~ o {,~~~~::& 
=B~Irn o ~IlPI±\1i o .I§'Milim$ff'f51lffi o ~1-tß:JJMl~ o i?fl\I~FfLA o ~1'i A~~~~A o ~ fli'iJsmll'tfßlll!l o /f 
ffi1'i1i o /fffi#~f51lm o /fffi1'f.ltfrl~ o ~c_,,r:pw_~~~J51Tffi1i o .l§'~fff~rnr:f:l*± o ft~'d~/fmm$ o ~~*3'1 o 
~*'~13fim~ o ~c,,r:pw_~/fffirE:Jm o 






ßlll~ o ~~c_,,wz:g o ~{~Z% o ßlll§ o ~1'i~~~~~A o ~;l!lliii:Mi!Jt~!l o ~~c_,,f/tl\:g o -B'<Jlffll~ o ~L,<@~M~ o 
::&=B~Irn o ~cl±\1i o .I§'Milirn$1'F&\lffi o ~1-tß:JJßl!ltt o ~1\I~FfLA o ~1'i'A~~~~A o ~;twi;Mr!Jtf51l!l o 
/fffi1'i'Ml1i o /fffißlllt.~m o /fffi1'f.ltfrl~ 0 ,c_,,r:pw~ o tß11lliJ51Tffi1i 0 .l§'~fff~rnr:f:l* 0 ±~~::fmm$ 0 ~ 
~*31 o *'~1~13fim~ o ~c_,,r:p1J.ti~/ff§rE:J::§!: o 
(a) ß N: ~ KMSY; (b) Ji1[ KNSY: 77 M; (c) ~MY: W: KNS; (d) ~ KN: ~ MSY. 
cm)/fffi~+IZ!l151l~r:f:l~~-~'&tt±i:!1o+:1JiliW~mf51l~o~tt±1t~m~~~~#Wil!zo~ffi~+:JJ~ 
151l~~&~R~fr±~~1io•~-~~*~ro~~~~~~Z::§!:o 
Mlmbsm1M o ~1'i1~~1&Ml~~ o wz:;m~~~-~ o '&9;oJltA~1~*l'U 0 ~u~~JE1!!1iJ:.JfJ1~ o 73 
(a) ~ KV: m MSY; (b) ~ KV: 15- MSY. 
c~)fli1I~~o~~~~~:JJ~B±~•wo~B~~~'~~o~~•mn•~1!lli••f51l~1ioffi~~~oR 
~/f3Jio 
fli'iJ~~ o ~D~~~l\llttlfi!Jl\1~11;fiJM o ~1'i~~Ml~ o ~~±-~:§:~Z{,, o 'i%11:'2QJ:.J5JT~JfJ1~ o {,, 
1!lli--r%~/ffi~o~~~ffi~.I§'~J:.oM 
($)f51lg~~o~~~-~---~±o·~·Jllz1!lli;Z~o~/f~3Jio 
~1'i~~~~~A o 1~ !ifl1!llimW151l~MG o ~-~ffi'L' o !ffli~•m o 'i%9;D~A~F~Ij'* o ~~r!r:f:l1~~ 
~-~~0 
No. 3b; folio 216r2-4 
(A) 62.23-63.5; (~) 317c2-3; C•) 299c4-6; (f~) 279a3-8; (~) 100c28-101a12; ($) 326al8-28. 
73 Cf. G6mez 1996: 220, lnagaki 1995: 87-88. 
74 Cf. Chang 1983: 357. 
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(ärocayä)m(i) te 'jita prativedayämy asya dharmaparyäyasya sra(r3)vm;äya trsähasra-mahäsähasrärp 
lokadhätum agnipratipu11fäm ava(gähya atikramyaikaci)ttam utpädayitavyarp <I> tat kasya hetor 
<I> bodhisatvakotyo (r4) 'jitäsravm;äd e~äm evarprüpäl).ärp dharmaparyäyäl).ärp vivartante 'nuttaräyäl). 
samyaksa(rpbodhel).l) 
(I announce) and I declare to you, 0 Ajita: one should engender a (single) aspiration to hear this 
dharma discourse even if it involves first plunging into (and crossing) the Three-thousand-great-
thousand world-system filled with fire. Why is that? Because, 0 Ajita, through not hearing such 
dharma discourses as these, millians ofbodhisattvas regress from supreme and perfect awakening. 
(Af) tasmät tarhy ajitärocayämi val;t prativedayämi val). sadevakasya lokasya purato 'sya 
dharmaparyäyasya sraval)äya trisähasramahäsähasram api lokadhätum agniparipÜfl)3ill 
avagähyätikramyaikacittotpädam api vipratisäro na kartavyal).l tat kasya hetol;t I bodhisattvakotyo 
hy ajitäsraval)äd e~äm evarprüpäl)ärp dharmaparyäyäl)ärp vivartante 'nuttaräyäl;t samyak-
sarpbodhel;t I 
Cf. G6mez 1996: 108. 
•) •~ottm~•o~•m~~*$o~~-fi~~o•m~o 
(a) ~ K: JIQ~ MSY. 
(•l•~ottm~•o~um~~*$o~~-fi~~o•~~o 
(a) ~: ~) KMSY (emended in light ofT. 362). 
(ml~~-~o~~**~-~~*~iliJ'f.o~~~~o~~~$o·~~-o~MMMo~m~ftoM~ 
~fiiJ o ~~:g:WI o ax~JJ:U~rm:f~~f~ o ~~m1:.~JJ:tt.~~ 0 m-•J:.tm:~:f~iß1\i o ~&:IJ!!\~w{,,fi'f~t~~rn 
m1=r 0 75 
(~l~~~o~~~~&~Aili00~5M~o~~$Mrt•m-~o~~~--~o~~~-·~o~M-M 
1:.;ffl-:~·u,, o m-*mcr~ftß~7f\ o ~4-if~fA:f-J·~~~ o 1R'JJ:U~cr1:.~§ffit~ o ~~ g, o if::i'i1zcgi®t~gJi]i®t o W\4-• 
~~m1:.~o·~~tt:f~Mm-~•~•=~=:g:~o&wz~~•*~•o•~~-~~~-~-~o~~ 
llli~~:h~~rtF~ o @~~&I~*~iliW1!lficr1$* 0 ~>F:rti'i1z::f1:.~1l±l~@~~~c.~ o ~~~ffi~:f-JiFM;,*gr~ o ~~m­
~~~1:1i~ftß~7f\ o IIJ4-lt\!ifl/f1:.~t~ o ~/\**:f~~·i~ o fiiJ.t:J&: o ~~-f!~cgi®t~ o ~~>F:~fr&~!i/1tF~ o 
•m~~:f1:.W~o~&:~~~>JZ~$on 
(a) fit KNSY: Jlt M. 
(i!l ~15-1&\~ o ~~;:0~lE0:ß"Sffifl:~~fl:~~~fllf~5Z..~Iil~~~~-JIDJ11M~t1~M~§~MffJDA~F:A~ o 1R' Jl:t 
~-•~m~~M-~o~®~mo~~m--•~omm~~&•&~•o~A$~R~1:.~o~~~-~ 
-~~~:g:~ o {!~:;xr&;~ o ~~f.:&IAtf~Ji'&~!l/-riJm1:. o ~~m1:. o 1R'Jl:tiErt~t~~.fl~ffiW~1~ o !WAI:l\l;~ o 
@~~~*~iliJ'f.ficr**o~~m~1:.~~±o~AB~m~*~~:g:m~o-W~*~MmMo~J:.:g: 
75 Cf. G6mez 1996:220-221, Inagaki 1995:88. 
76 Cf. Chang 1983: 357-358. 
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No. 3c; folio 216r4-7 
(A) 64.6--16; (!im) 317c3-16; (~) 299c6-18; (f~) 279a8-18; (l§') 101a23-b9; (1!) 326a28-b3. 
(yat tathä)gatena kartavyarp. lqtarp. tan mayä <I> yu~mäbhir idän'irp. karalJ'i(rs)ya<rp.> nirvicikitsair 
<I> v'iryam ärabdhavyarp. <I> sarväkäravaropetarp. mä sarp.say(ata buddhajfiänarp. I durlabho hi 
buddhotpädo) durlabhäryä dharma(d)e(sanä) durlabhä{l;} k~al}asarp.pad <I> ä(r6)khyätä mayäjita 
sarvakusaladharmapäramitä1). ta(smäd yüyam idän'im abhiyujyata pratipa)dyadhvarp. <I> 
asya khalv ajita süträrp.tasyärthäya mahat'irp. (r7) parindanärp. karomi <I> buddhadharmäl}äm 
anarp.tardhänäya (paräkrami~yatha mä tathägatäjfiärp. k~obhay)i~yatha II 
(Whatever) is to be accomplished by a Realized One has been accomplished by me. Now you 
should become free of doubt, you should exert yourselves energetically, you should not doubt (the 
knowledge of a Buddha) which is endowed with excellence in all respects.77 (For, Ajita, the arising 
of a Buddha is a rare thing,) the noble teaching of the Dharma is a rare thing, and finding the right 
combination of rebirth conditions is a rare thing. Ajita, I have described all the wholesome qualities 
and perfections, and therefore (you should now apply yourselves to them and) put them into 
practice. 
With respect to this scriptural text, 0 Ajita, I am making an important entrustment [of it to 
you]. (Exert yourselves) so that the Buddhadharmas do not perish (and do not) go against (the 
command ofthe Realized One). 
(Af) iti hy ajita yat tathägatena krtymp krtmp tan mayä I yu~mäbhir idän'irp. nirvicikitsair 
yogal). karal).iyal}.l mä sarp.sayatäsailgam anävaral}arp. buddhajfiänam I mä bhüt sarväkäravaropeta-
ratnamayapadmabandhanägärapravesal).l durlabho hy ajita buddhotpädo durlabhä dharmadesanä 
durlabhä k~al).asarp.pat I äkhyätäjita mayä sarvakusalamülapäramitäpräptil). I yüyam idän'im 
abhiyujyata pratipadyadhvam I 
asya khalu punar ajita dharmaparyäyasya mahatirp. parindanärp. karomy avipral}äsäya I 
mä buddhadharmäl).äm antardhänäya parälaami~yatha I mä tathägatäjfiärp. k~obhayi~yatha I 
Cf. G6mez 1996: 109. 
(•lft®~~*~o~W&~mAo~m~~oft~m~~-~~~oft~~~-~~~-~~~±oM~ 
~:t';ß.*z o ftJ:!.~~Wti~J~~~3±!HJ1i;r:t o ~-~~o~rtJ~z o ~~~~:$\: o fZ:t~~J~,~:_;.w,~w o ~-~~M'z o 
~~~~~~iJ~-YlH~r:t o fZA~~ifl:*i& o ,*~mW Jl'f~ o 'f~1&,*~m\WTf.t§ o fZ-'&?ft:R o :t~aW~J~r:t o Räs~ o 
s~$'5l; o nf*_L[_\ifTf.\§ o tt'~'Pff P-'&l'lfi~m o ~§ o §ffiMJ~ AE(: § o ~ ~SJ3iflilmA o ~~~ ~15-i!Eil'l:Zm o 
m~*~~~~~wom~~~~om~~~~mm~o 
~§ o xr~~:t'ttiftOO: o A~ffiS!t§ffii:tt.~~~:t'1f\i!H~OO:d o ~~i:J;F~~§ffi~A~~~~:t'ttffHI[ o 
(a) M' K: !f,'f MSY; (b) ~ K: ill: MSY; (c) \ID:Y:m MY: :Y:m KS; (d) .A~ffi~~Hffi$f.:.lli~i*~:1fifH~00: omit KMSY (text 
supplied from T. 361). 
77 It is conceivable that this qualifier applies to virya, i.e. that we should construe viryam ärabdhavya1?7 
sarväkäravaropetal?1 / mä sa1?7saya buddhajfiänal?1, but we know of no other place where virya is so qualified. 
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(t1~) :ft$:~1!i:*1~" o B~Hd~i!tA o M-1~1~§ o :ft/fffi~;i!ltlimr*~jg!J o :fttJ:~B~~~M-:limi*~jg!J± o 
m~~~B~*~o~a~~~omm~~m~ 0 B~~~~$~~o•mfi~o:ft~~~~~~~o~• 
~IM~~ o M,j~c~~~~~#.llir! o :ft$:~1![:*1~ o t:&mtnl.C-=f~ o -=f~f~t:~llifT%§ o :ft~~:R o ~W~f.~$ o 
J.C.I±Ef~ o Ef~cp:Jt o 7Htl.Ct:§d o :tt~L,J5!Til.i§'1:1Jf~m o ~ § o §ffi~~A.::EI=§ o 1r~ftE!Ji o !l!m.A. ~1~~ o -@te 
~m~m o m-~~~ o tR~~ox:.a 0 m-;&;§ffi,~, o if;&;/fllifTf.t§ 0 ~u 1~m~ o 
~§ o 7(r~~::gtf:Wft1~m o A.~ffi~§ffi$#-lli~~~W\JIH~ o B~1.':l>r5B§ffi~A.mffl!t:.lli~tl:JIH~OO: o 
(a) j;lt: 13<:;!& KMNSY (emended in light ofT. 362); (b) tJ'i MNSY: llil'l K; (c) ~~ KNS: .l-:1- MY; (d) f:Zt§'~:R o ~'€.'j;l~j!l! 





(a) :ef KMSY: (!lll~:ef V; (b) The apparatus of the Taishö carries a reference here to a footnotein the Ming edition citing the 
text ofT. 361 at this point, and indicating that here T. 360 is following that text, but defectively. This is one instance among 





~:g:g~r! o ~~m$A.W\Jift~ff\ o l»lJ~~ o ~mr!A~F~I:iJ~ o ~IID~ffiffifW\M~ o ;l'f:tJ::ft~~D:Eli!W§5l o ~ 
~o~~~~o~fi 0 ~lliii~~ o :ft~~r!F5&~~r!ill~i'R~ 0 ~ill~r=r•~•~~ 0 ~o;l'f:IJ{*fi'&ft~r!r5 ° -tJJ 
~~zmm•o~m~~w•~~oif~~~W/f~~o~&~~•m~~o;l'f:tJ::ft~~*•~oif~;l'f:$ 
7.1±1'. o ~IV:IJII~fii311Jii&:ft~ 0 79 
($l~§~~offllt\tBm~$§Mo~*MflW\.Mfio!R~~~~*~·o~~~M~~~äo~~m~ 
~:ttE•~•mr:ro~~~Mm~m@*~~~o 
No. 3d; folio 216r7-9 
(A) 66.1-10; (!im) 317c16-20; (~) 299c18-22; (1f'il') 279al9-23; (ß=) 101c3-14; ($) 326b16-26. 
asmin khalu punar dharmaparyäye bhä~yamä:t:J.e (r8) dvädasänärp nayutänärp virajo vigatamalarp 
dharmqu dharmacak~ur vi(suddharp ... anägämiphala)m anupräptavän I a~tänärp bhik~usatänäm 
anupädä(r9)yäsravebhyas cittäni vimuktäni <I> catasras ca bodhisatvakotyo 'vaivartikabhüm(im 
anupräptä anuttaräyärp) samyaksarpbodhau I 
As this dharma discourse was being delivered the spotless and stainless dharma-vision of twelve 
78 Cf. G6mez 1996: 221, Inagaki 1995: 88. The translation oflnagaki is much more accurate here. 
79 Cf. Chang 1983: 358-359. 
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billions was purified as far as the dharmas were concemed .... obtained the fruit ( of non-retuming). 
The minds of eight hundred bhik~us were liberated from the corrupting influences with no further 
clinging. Four million bodhisattvas also (attained) the stage of non-regression from (supreme and) 
perfect awakening. 
(Af) asmin khalu punar dharmaparyäye bhagavatä bhä~yamäl}e dvädasänäip sattvanayuta-
kotinäip virajo vigatamalaip dharme~u dharmacak~ur visuddhaip caturvirp.satyä kotibhir 
anägämiphalarp. präptam I a~tänäip bhik~usatänäm anupädäyäsravebhyas cittäni vimuktäni I 
paficavirp.satyä bodhisattvakotibhir anutpattikadharmak~äntipratilabdhäl). I devamänu~ikäyäs ca 
prajäyäs catvärirp.satkotinayutasatasahasräl).äm anutpannapürväl).y anuttaräyärp. samyaksarpbodhau 
cittäny utpannäni sukhävatyupapattaye ca kusalamüläny avaropitäni bhagavato 'mitäbhasya 
darsanakämatayä I 
Cf. G6rnez 1996: 111. 
(~im) ßlllm~#~~ o t!P~='fi!"ilt:K.A~.l§'1~7dRfriH~:t-~c,,.!§':#,:~~llilli o t!P=af!"ilt:K.A~.l§'f~llilJ13B~ill: o 
t!PJ\ 81o/F~.l§'1~1WJili~lli o t!P[9+f!~Jll.l§'1~1WJ·ti~~Jz o 
( f.1lt) ~~5?,~,*~~ o J'l!J;1fl;= 'ff!"ilt:KAR.i§'1~:K9R l~t~;t-~c,,.l§' ~~iliill o J'l!J= a = +f!"ilt:K.A~~~~IWJ13Bi'! 
m o J'liJJ\ai9"F~.l§'1~1WJiiillli o J'liJI7!l+i!~Jll.l§'1~1WJ'ti~~Jz o 
u~) m~ttllJm~ttt.~1!~:i!:m~.l§'~~.LIE'li.Z 1 c,' o ~='f13Brniil!.A1~M'1*r!oR 0 =+=r!mx.A~1~1WJ1.1B 
~oA+~ttfrB&•mol7!l+•~Jll~~m•o~~-~mw~~Ro~~*-t!ta~IE•ow 
(a) llnJtl~~ KV: llnJtl~~:W; MSY. 
(if) T®~tt~m~#~B o :K.A-t!tFa9~~='f13Bffiffuf!m~ o ~~/llllitJ§•i~i!ORi* o =+f;f,m~ o 1~1lilJ13B~5fi: o 
;\'fJ\altfr o "lltimea~c,,f~~Jm o g:g+f!~ili o ~M-.L~iftfi~m• o *~*Etl~a~IE• 0 ~=+lif!m 
~~~~mRZ o ~17!l~{!13Bffiifua'fm~ o ~M-.L~ift*~~- o 4-tli:l:fJJ~t!l!"llt~;fR o m.J[~tillKi*-t!tWJi!.llilJBW8 
~o.l§'att~~~*±o~~W~*m~-~~~~o~A~•mrn®m~o~~~$~~M.L~ifto~fi 
fi-B~'€!f1=r~lllm~~~~'l'f!i o :t.l§'a~tillKi*ttw o t'g:&:~b'€!f?JT~~,m.J[.f§'f~~1ilili o 81 
(a) ~~~H~JUJ§ KNSY: ~~!mt!§ M; (b) ~ KNSY: ~ M. 
(~) m~tt~ o mll:U!~ o ~+=ll'!!Jß;13Bffiffu.A o ~~/llllitJ§f~i!9Ri* o J\8;:0~ o iffi&•m~c,,f~IW~5?. o :K.A 
mr:r o ~=+=IJ:!ij~13BEI3iil!.A o ~IWJ13Bi'!5fi: o ~~~=+lif~J~.A o ~r!2~m o t~~g:g+&:ij~a'f13Brnfil!.A 0 
~IWJ;m?{tm-=:.~-=:.~m~c,, o ;fl"llt~;fR.l§'m.J[i±~tillKi*-t!tWJi!.~.m-B~ o 1~~+1J~~IJ o ;E':EJ[tf~A**~ o ~ 
~fift~tf o ~~;\;1fi;fJ!ij~13Bffiffu.A o 1~f&;i;~ßlll~ o ~tl!J?~~D* o a!~IWJw?{tll-=:.~-=:_:gift o fßi:"iit~'l~ o .!§' 
~fi.m-B~mm~•o&:~tt~TillKi*-t!tJ'f.o 
No. 3e; folio 216r9-v12 
8
° Cf. G6mez 1996: 228, Inagaki 1995: 88-89. 
81 This section is not translated in Chang 1983. 
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atha khalu bhagavärp.s tasyärp. velä(rlO)yäm imärp. gäthä abhä~ata 11 82 
(A) -; (~) -; (~) -; ({~) -; (%f) -; (~) -; (T. 440) 159a23-c2; (T. 441) 260cll-26lal0.83 
Then on that occasion the Lord uttered these verses: 
(1) bodhitp vibudhyitva vijitya märarp. 
drumendramüle vihare84 ( svayarp.bhü 85 I 
asatiga ca )k~us tatha tä sarira 
äkäsadhätusamatänuprä(rll )pta]f II 
Having realized bodhi and vanquished Mära, 
(The Self-Existent One) has remained at the foot ofthe Lord ofTrees; 
Hisvision (unobstructed) and likewise his body, 





Having realized bodhi and vanquished Mära, 
The Self-Existent One remains86 beneath the Tree ofthe Way; 
He has attained unobstructed vision and body 
So that the realm of dharma is equallike space. 
(2) dasabuddhak~etrarajasädrsebhi]f 
parivrto buddha jina]fsutebhi]f I 
s(ar)v( e )bh(i) sä(rp.)t( e)bh(i) s(a)m(ä)h(i)tebhi]f 
samarp.tabhadräcari~u sthitebhi]f II 
82 Hereafter we regularize the somewhat haphazaru use of punctuation in the ms by inserting double and single 
dar:ufas to clarify the structure of the verses. 
83 No passage corresponding to the following verses is found in any known version oftheLarger Sukhävatlvyüha. A 
Chinese rendition of the first 14, however, is found in T. 440 & T. 441, as discussed above. The translation of the 
verses in these two versions of the Fo ming jing &IJ;ß f.:Jl1 is identical, with only minor variants, except that T. 440 inserts 
invocations to each ofthe ten Buddhas. 
84 Vihare is tobe understood as a past form (optative used as an aorist), for which see BHSG 32.85ff. According to 
Edgerton the form ending in -e is rare outside the Mahävastu. A few general comments on tense in these verses are in 
order here. We understand, albeit tentatively, that vv. 1-3 are in the past, and describe how the Buddha (Säkyamuni 
after his enlightenment? Or Amitäbha?) has emitted light to permit a vision of the cosmos. Vv. 5ff. describe the 
resulting vision, which unfolds in the present. Although certain forms of the passive verb drsyate ("is seen") used in 
these verses (drsylin 14d, drsya in 16d, vidrsyi in 17d) look like aorists (cf. BHSG, 32.25, 32.110--111), we do not 
trans1ate them as past forms, since they seem to altemate indiscriminately-and sometimes in the same verse-with 
obvious presents like (sarrz)drsya(rrz)te or (sarrz)drsya(rrz)ti. 
85 Restorations within parentheses are tentative and are based entirely on the Chinese version, with due regard for the 
metrical requirements in each case. The metre is Tri~tubh-Jagati, i.e. a mixture of Indravajrä or Upendravajrä (Upajäti) 
and Indravarpsä or Varpsastha (Varpsamälä) lines. 
86 One cou1d equally well translate the first four verses in the Chinese in the past tense. 
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The Buddha is surrounded by Sons of the Jina 
Similar [in number] to the specks of dust often Buddha-fields, 
All of them calm and concentrated 





[He] is surrounded by hosts ofbodhisattvas and disciples 
As numerous as the specks of dust in ten million realms 
Who have attained a calmed mind with regard to everything 
And are well established in the practices of Samantabhadra. 
(3) buddhena (r12) käyätu prabhä pramuktä 
anarptavafl).ä vipulä visuddhä I 
ubhäsitä k~etra dasaddisäsu 
buddhädhi~~hänena acintiyena II 
The Buddha has emitted a light from his body, 
Of infinite colours, extensive and pure, 
And fields have been lit up in the ten quarters 
By the Buddha's inconceivable magical power. 
&t :!iHEl t~H9> Jlf ~ 
~W!{+:1J[M~± 
~m-tttt~:l:7\:; 
[M~/fri} }G\ ~ )J 
The Buddha's body, wondrously adomed with marks and characteristics, 
Emits manifold incalculable lights 
Which light up the realms of the ten directions, 
[Such is] the inconceivable power ofthe Buddhas. 
(4) drsyarpti k~eträ parisuddha ni(vl)rmalä 
anarptavafl).äl). pral).idhänasuddhä I 
vikurvitarp yac ca tathägatänärp 
sarpdrsyate k(~)etra dasaddisäsu II 
Fields become visible, pure and immaculate 
Of infinite colours, purified by vows, 
And whatever has been magically created by the Realized Ones 
As their field becomes visible in the ten quarters. 
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~fifJ~±87~1!!€J.-J§ 
fifJ ~ pff 1'f MJfrj> $ 
11!€ :m frY ts mrJ )jljlj 
$~14':tJ~:*:Jl( 
One sees the realms, all immaculate 
Of countless wondrovs colours, pure and full 
And all the supreme wonders of the Buddhas 
Are manifest to the great assembly by the divine power ofthe Buddha. 
(5) sarndrsyate sä purimä disäyärp 
ratnadhvajä nirmala lo(v2)kadhätulf 188 
yatra svayarpbhu ratanaprad'ipo 
vicitra sä sarvaviyiihamat).<;iitä II 
The immaculate world-system Ratnadhvajä 
Appears in the eastem quarter 
In which is the Self-Existent One Ratanaprad'ipa; 
It is many-coloured and adomed with all splendours. 
* :JJt!iJ'J!. ;ß Jlt r!JI 
!Bl~ ErtEJUl!~ 
m lififJ :tJ§frj> Jlf ~ 
m 9 :rJl tt: !Elt!t ::W 
In the eastem direction the world is called Jewel Banner 
Devoid of all impurity and wondrously adomed 
In that place the BuddhaSelf-Existent Jewel Lamp, 
Is now manifesting in that world.89 
( 6) ( disi dak~i:r).äyärp sphat)i(ka )prad'iparp 
k~etrarp visuddharp bahuvrk~acchannam I 
yatra visuddhasva(v3)rameghagho~o 
jina drsyate dharma prakäsayäl).a~0 II 
(In the southem quarter) there is Sphatikaprad'ipa, 
A field pure and shaded by many trees, 
Where the Victor Visuddhasvarameghagho~a 
Is seen, expounding the dharma. 
87 T. 440 reads Ji!,&lJW!]±. 88 Word division in this line is in accordance with the Chinese. It is sometimes difficult tobe certain where the names 
of the Buddhas and their worlds start and finish. 
89 Between this verse and the next T. 440 adds the invocation "Hail to the Buddha Self-Existent Jewel Lamp in the 
eastern direction!" (J'IiiM,]f!1J§tEJlf~191l). Note that here T. 440 takes zizai §tE ("self-existent," "independent," 
"free," etc.) as part of the Buddha's name. We translate T. 441 accordingly, although it is perfectly possible to take 
zizai separately, as indeed happens in v. 7 below. Noting that BHSD gives not one instance of a name starting with 
Svaympbhü, we take it separately in our translation of the Sanskrit, although the Chinese tninslator may not have. 
90 We understand this as a present participle in-äna with the causative prakäsayati. Cf. BHSG 34.4-5. 
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~:JJ J;M\!!i1!~± 
~~m'ift~~[E~ 
~1!]t ~j){S ~ ~ 1!]t 
fJ! ~ :tE i:!t~~H!J; it: 
In the southern direction is the realm Crystal Lamp, 
Pure, ofwondrous colour, everywhere resplendent; 
The Tathägata Mal).i Pure Cloud 
Presently abides in the world, expounding the wondrous dharma.91 
(7) disi praticyärp. vi(mala)rp. (v)i(suddharp. 
sukhävati näma sa loka)dhätuQ.92 1 
yatra svayarp.bhfu amitäyu nämnä 
parivrto (v4) drsyate bodhisatvaiQ.II 
In the western quarter, immaculate and pure 
(Is that world-)system (named Sukhävati), 
Where the Self-Existent One by the name of Amitäyus 
Appears, surrounded by bodhisattvas. 
g§}J;$.Jij:ß~ift± 
iBZ E! :a: m ;$.Ii .m ~3 
~ ~ ~ ~ ~!};i:!t 3'f. 
:og: ili5!FFfJ! ~ ~ 
In the western direction is the immaculate and pure land, 
The wondrous world-system called Happiness; 
That Self-Existent One, the Buddha Infinite Life 
Appears surrounded by bodhisattvas and disciples.94 
(8) sarp.drsyate gan( dha )pr( ad)ip( a )mal).( d)ale95 
(d)i(s)i (+ + + + + + + + + 1 
+ + asarp.)m(a)rdiyaketuräja 
svayarp.bhu sarp.drsyati bodhimal).<;ie II 
Gandhapradipamal).<;iala appears 
In the quarter ... 
... (Asarp.)m(a)rdiyaketuräja,96 
91 T. 440 adds: "Hail to the Buddha Ma:Q.i Pure Cloud in the southem direction!" (l~H!lf~)J~Ft:.m~1Jm:-&ll). 
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92 Restoration of this line on the basis of 12b below, as weil as the Chinese (understanding miao frjl in 7b as a largely 
meaningless metrical filler). Note that the endings of the two adjectives in 7a suggest lokadhätu is taken as neuter here. 
93 Reading here with T. 440. T. 441 reads 1ßl§{E~;I:~(51l, which is metrically less satisfactory (i.e., there is usually a 
caesura between the fourth and fifth character of each line). 
94 T. 440 adds: "Hail to the Buddha Infinite Life in the westem direction!" (W!#.f@)J~;I:~{91l). 
95 Possibly nom. sg. neuter, cf. BHSG, 8.37? 
96 Asaq1mardiyaketuräja (Middle Indic for Asaq1marditao) is a tentative reconstruction on the base of the Chinese. 
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The Self-Existent One, appears on the Terrace of Awakening. 
~ t :1J tl:!J'f.;ß w1M 
111€~7'6$1~ ?JT1i::; 
~±~'fHJtfiUiP 
tJ?. ~EI t~:mt~w 
In the northem direction is the world-system Incense Lamp 
Arealm which is pure and highly omate, 
Transformed by the Buddha Uncorrupted Light Banner, 
Appearing now, Self-Existent, [under] the Tree ofthe Place ofEnlightenment.97 
(9) (vs) vai<,lüryarasmirucira:rp virocanarp. 
pa(risuddhak~etrarp.98 + + + + + 1 
+++++++++++ 
sarp.)drsyate uttarapürvabhäge II 
Vai<,lüryarasmirucira, resplendent, 
A pure field ... 
Appears in the north-eastem direction. 
Ilj~99 7'6 SA ~~'.}!'ES 
1!1€lii7'6~~PO* 
~±rnr!1MJ!t±~ 
1R' ~ fJ[tE ~j t :1J 
Beryl Radiance, of truly wondrous hue, 
Is a realm which is pure and supremely adomed; 
The Buddha and Realized One Unimpeded Light Cloud 
At present appears in the north-eastem direction. 100 
(10) älokaäbhädhvaja loka(v6)dhätu4 
püfl).ä pararp. drsyati bodhisa(tvail! I 
+++++++++++ 
sarp.drsyate dak~il)apürvabh)äge II 
The world-system Älokaäbhädhvaja 
Appears filled to a high degree with bodhisattvas 
Appears in the south-eastem direction. 
Although perhaps to be expected, Apramardiya· is excluded for metrical reasons. 
97 T. 440 adds: "Hai! to the Buddha Uncorrupted Light Banner in the northem direction!" (Wi#!lli:lt1J~~7\:;~ßlll). 
98 Restored on the basis of 13 b below. Traces of the ak~ara ri can be seen after the pa-. 
99 T. 441 readsl\11~, T. 440 reads :EftE ~. 
100 T. 440 adds: "Hai! to the Buddha Unimpeded Light Cloud in the north-eastem direction!" (Wi;!!!OI:[:Jt1J~lflim'7'6~(91l). 
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7'6flfl~$.1i!tcWt:j:l 
EI tE llf\l/~ 151liß?: ~ 
:E].~l\lf;i,@ ~~lli 
:E]. ~ {E :IP: * 1$.i 1I 
In the world-system Radiance Shining Banner 
There appears a plenitude ofbodhisattvas; 
In that place the BuddhaSelf-Existent Raaring Voice, 
Now appears in the south-eastem direction. 101 
(11) rativiciträsukha { sarpbhava} 102 lokadhätul). 
pra(v7)tim(a).Q.<,i(i)tä c(i)trama.Q.ibhi nirmaläl). I 
abhyudg(a)t(. + + + + + + + 
sarpc4'syate dak~i.Q.apa )scimäyärp II 
The world-system Rativiciträsukha, 
Adomed with multicoloured gems and immaculate, 
And Abhyudgata-?103 
Appear in the south-west. 
flfj~~f51li!tcW 
Wf~jl~ j=j :tzD~J'i~ 
~!Eil±~~jl#!!Jit)§ 
f], ~I D4;(E :/P: jffi 1$j JJ. 
The Buddha world-system Various Pleasures 
Adomed with maJJis, wondrous and free of stain 
And Supreme W ondrous Wisdom Moon, like Sumeru, 
Presently abidein the south-westem direction.105 
(12) sarpdrsyate pascima-uttaräyärp 
merupra(v8)bhä näma sa lokadhätul). I 
yatra svayarpbhü mahamegha-isvara 
(parivrto c4'syate bodhisatvai1).)' 06 ll 
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101 T. 440 adds: "Hail to the BuddhaSelf-Existent Roaring Voice in the south-eastem direction!" (i'?IT;lftU!fi'?IT::tJ §tEI!fL~ 
{?ll). On the incorporation ofzizai into the Buddha's name, cf. the note to v. 5 above. 
102 The word saf!lbhava is deleted, since it has no counterpart in the Chinese and makes the line three syllables too 
long. 
103 Abhyudgatacandrasumeruprajfia or Abhyudgataprajfiasumerucandra are both possible here. 
104 T. 441 reads :f~6?', T. 440 reads :f~Ji!,. 
105 T. 440 adds: "Hail to the Buddha Supreme Wondrous Wisdom Moon in the south-westem direction!" (i'?IT;I!lfiffil'?IT::tJ 
MH!JI~ ,F3(9t). Note that in the translation ofthe verseproper the words "like Meru" could also be part of the Buddha's 
name, even though it appears from the invocation that the redactor ofT. 440 has not taken them in this way. 
106 Päda d is restored on the basis of7d above and the Chinese. Note thatparivrto is unmetrical, and that drsyati would 
be better metrically thandrsyate, but since these forms are attested in 7d we retain them here. 
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There appears in the northwest 
The world-system named Meruprabhä, 
Where the Self-Existent One Mahamegha-isvara 
(Appears surrounded by bodhisattvas.) 
:f],J!1§~t1J~D3F: 
f~~:*:M E:n±191l 
5f~Hli' 7'6 fJJFJZ ~ W 
~r11fili~~~~~ 
There appears in the northwestem direction a Realized One 
In the world Meru Radiance Equal; 
In that place the Buddha Great Sage Self-Existent One 
Is surrounded by hosts of disciples and bodhisattvas.107 
(13) (disi he)~timäyärp vajiraprabhäyärp 
parisuddhak~etrarp ratanä(v9)rcigarbham I 
amogharasmiprabhatejamal).<;lalo 
buddhal). sthito drsyati ( tatra k~etre yos II 
In the nadir, in Vajiraprabhä, 
Isapure field, full ofthe radiance ofjewels, 
The Buddha Amogharasmiprabhatejamal).<;lala 





In the nadir is the world-system Power Light 
Arealm which is pure, a treasury of blazing jewels; 
Radiance W ondrous Wheel Unfailing Vision, 
The Buddha, now abides in that wondrous realm. 109 
(14) + + + + + + + (a)rcisuprabhä 
nämnä hi sä nirmala lokadhätul). I 
samarpta(vlO)cak~urgul).arasmimegho 
drsyi jinas tatra drumendramiile II 
... is Arcisuprabhä 
Forthat is the nameofthat immaculate world-system, 
107 T. 440 adds: "Hail to the Buddha Great Sage Self-Existent One in the north-westem direction!" (Wi~l§:lt:tJ:;k~ El 
tE~). 
108 Reconstruction on the basis of the Chinese. Tatra Iake is also possible. 
109 T. 440 adds: "Hail to the Buddha Radiance Wondrous Wheel Unfailing Vision in the nadir!" (Wi~r:tJ7'6lJJ3~jl~/f' 
~Ji!.~). 
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The Victor Samantacak~urgm;tarasmimegha 
Has appeared there at the foot ofthe Lord ofTrees. 
.l./Jt!tJl!-7\:;~~ 
~ §N :r:)] 1,~7\:; BJI ~ 
1&: t!t Jl!-;ß 1' 11\li ;t)§ 
:EJl~ :gmH~rf ~ 
·In the zenith is the world-system Treasury of Blazing Light; 
That world-system's name is pure and immaculate;110 
Universal Eye Virtue Radiance Cloud 
Appears seated beneath the Bodhi-tree. 111 
( 15) bahubuddhak~etrakoti + + + 
+ + + k~eträl). purimä disäyäm I 
ekä111tasuddhä vimalä vi(vll)yühä 
drsya111ti te pün;.a jinäl).sutebhil;tll 
Many millians ofBuddha-fields ... 
... fields in the eastem quarter, 
Absolutely pure and immaculate arrays 
Appear, full of the Sons of the Victors. 
(16) saJ11-kli~ta kec(i) apare visuddhä 
visuddha saJ11-l<li~ta tath. + + + I 
+ + .i .ai karmavicitrasaJ11sthitäl). 
k~at;te k~al).e drsya a(v12)naJ11ta k~eträl). II 
Some are defiled while others are pure; 
Pure and defiled ... 
.. . based upon the variety of actions, 
Infinite fields have appeared moment by moment. 
( 17) acintiyä k~etra anäbhilapyä 
drsyaJ11ti sa + + + + + + + I 
+ + + + + + ya aprameyä 
buddhänubhävena vidrsyi sarve II 
Inconceivable and inexpressible fields 
Areseen ... 
110 The Chinese translator appears to have misconstrued pädas a and b here. 
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111 T. 440 adds: "Hail to the Buddha Universal Eye Virtue Radiance Cloud in the zenith!" (l'i'J~J::./Jl!!fnlt9J1~7\:;Ij)j~ 
&ll). 
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... and countless, 
They have all appeared by the power of the Buddha. 
(18) pramu112 
112 h kt Per apspramu a (cf. v. 3 above)? 
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